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Namo tassa bhagavato arahato sammasambuddhassa. 

Veneration to the Exalted One, the Homage-Worthy, the Perfectly Self-Enlightened. 
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VIII. (2) BahiyadarucTriya Vatthu 

Verse 101 

101. Sahassamapi ce gatha, anatthapadasarhhita 

Ekarh gathapadarh seyyo, yam sutva upasammati. 

101. Better than a thousand verses that are senseless and unconnected with the 
realization of Nibbana, is a single verse, if on hearing it one is calmed. 

Verse 101 

VIII (2) The Story of BahiyadarucTriya 

While residing at the Jetavana monastery, the Buddha uttered Verse (101) of this 
book, with reference to BahiyadarucTriya. 

A group of merchants went out to sea in a boat; their boat was wrecked at sea and 
all, except one, died. The only survivor got hold of a plank and eventually came to land at 
the port of Supparaka. As he was naked, he tied the plank to his body, got hold of a bowl, 
and sat in a place where people could see him. Passers-by gave him rice and gruel; some 
took him for an arahat and talked in praise of him. Some brought clothes for him to wear 
but he refused, fearing that by wearing clothes, people would give less to him. Besides, 
because some said that he was an arahat, he mistakenly came to think that he really was 
one. Thus, because he was a man of wrong views who was wearing a piece of wood as 
his clothing, he came to be known as BahiyadarucTriya. 

At about this time, Mahabrahma, who had been his friend in one of his previous 
existences, saw him going astray and felt that it was his duty to put Bahiya on the right 
path. So, Mahabrahma came to him in the night and said to him, "Bahiya, you are not an 
arahat yet, and what is more, you do not have the qualities that make one an arahat." 
Bahiya looked up at Mahabrahma and said, "Yes, I must admit that I am not an arahat, as 
you have said. I now realize that I have done a great wrong. But is there anyone else in 
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this world now who is an arahat?" Mahabrahma then told him that there lived in Savatthi 
Gotama Buddha, an arahat, who was perfectly self-enlightened. 

Bahiya, realizing the enormity of his guilt, felt very much distressed and ran all the 
way to Savatthi. Mahabrahma helped him by his supernormal power, so that the whole 
stretch of one hundred and twenty yojanas was covered in one night. Bahiya found the 
Buddha going on an alms-round with other bhikkhus and respectfully followed him. He 
pleaded with the Buddha to teach him the Dhamma, but the Buddha replied that since 
they were on an alms-round it was not yet time for a religious discourse. And again, 
Bahiya pleaded, "Veneraable Sir, one cannot know the danger to your life or to my life, so 
please talk to me about the Dhamma. The Buddha knew that Bahiya had made the 
journey of one hundred and twenty yojanas in one night, and also that he was 
overwhelmed with joy at seeing the Buddha. That was why the Buddha did not want to 
talk about the Dhamma immediately but wanted him to calm down to enable him to take 
in the Dhamma properly. Still, Bahiya persistently pleaded. So, while standing on the 
road, the Buddha said to Bahiya, "Bahiya, when you see an object, be conscious of just 
the visible object; when you hear a sound, be conscious of just the sound; when you 
smell or taste or touch something, be conscious of just the smell, the taste or the touch; 
and when you think of anything, be conscious of just the mind-object. 

After hearing the above discourse, Bahiya attained arahatship and he asked 
permission from the Buddha to join the Order. The Buddha told him to get the robes, the 
bowl and other requisites of a bhikkhu. On his way to get them, he was gored to death by 
a cow which was, in fact, an ogress in the likeness of a cow. When the Buddha and the 
other bhikkhus came out after having had their meal, they found Bahiya lying dead on a 
rubbish heap. As instructed by the Buddha, the bhikkhus cremated the body of Bahiya 
and had his bones enshrined in a stupa. 

Back at the Jetavana monastery, the Buddha told the bhikkhus that Bahiya had 
realized Nibbana. He also told them that as far as speed was concerned in attaining 
Magga Insight (abhinna) Bahiya was the fastest, the best (etadaggarh). The bhikkhus 
were puzzled by the statement made by the Buddha and they asked him why and when 
Bahiya became an arahat. To this, the Buddha replied, "Bahiya attained arahatship while 
he listened to my instructions given to him on the road when we were on the alms- 
round". The bhikkhus wondered how one could attain arahatship after listening to just a 
few sentences of the Dhamma. So, the Buddha told them that the number of words or 
the length of a speech did not matter if it was beneficial to someone. 
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Then the Buddha spoke in verse as follows: 

101. Better than a thousand verses that are senseless and unconnected with the 
realization of Nibbana, is a single verse, if on hearing it one is calmed. 
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VIII. (3) KundalakesitherT Vatthu 

Verses 102 and 103 

102. Yo ca gatha satarh bhase, anatthapadasarhhita 
Ekarh dhammapadarh seyyo, yam sutva upasammati. 

103. Yo sahassam sahassena, sangame manuse jine 
Ekanca jeyyamattanarh, sa ve sarigamajuttamo. 

102. Better than the recitation of a hundred verses that are senseless and unconnected 
with the realization of Nibbana, is the recitation of a single word of the Teaching 
(Dhamma), if on hearing it one is calmed. 

103. A man may conquer a million men in battle but one who conquers himself is, indeed, 
the greatest of conquerors. 

Verses 102 and 103 
VIII (3) The Story of Then KundalakesT 

While residing at the Jetavana monastery, the Buddha uttered Verses (102) and 
(103) of this book, with reference to Therl KundalakesT. 

KundalakesT was the daughter of a rich man from Rajagaha. She had led a very 
secluded life; but one day, she happened to see a thief being led out to be killed and she 
immediately fell in love with him. Her parents had to pay for the freedom of the thief, and 
they married her off to him. Although she loved her husband very dearly, her husband 
being a thief, was only attracted to her property and her jewels. One day, he coaxed her 
to put on all her jewellery and led her to a mountain saying that he wanted to make some 
offerings to the guardian spirit of the mountain because that guardian spirit had saved his 
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life when he was about to be killed. KundalakesT went along with her husband, but when 
they reached their destination, the thief revealed that he intended to kill her and take her 
jewels. She pleaded with him to take her jewels, but to spare her life, but it was of no 
avail. She then realized that if she did not get rid of her husband, there would be no way 
of escape for her. She felt she must be cautious and crafty. So she said to her husband 
that as they would be together only for a few moments more, she wanted to pay respect 
to him for the last time. So saying, and going round the man respectfully, she pushed him 
off the crag, taking him unawares. 

After this, she had no desire to return home. She left all her jewellery hanging on a 
tree, and went on her way, without any idea where she was going. She happened to 
come to a place of some paribbajikas (female wandering ascetics) and she herself 
became a paribbajika. The paribbajikas taught her all their one thousand problems in 
sophistry; being intelligent she mastered all of them within a short time. Then her 
teachers told her to go out into the world and if she should find somebody who could 
answer all her questions, to became a pupil to him. KundalakesT went throughout the 
length and breadth of JambudTpa, openly challenging everyone else to compete with her. 
Accordingly, she came to be known as "Jambuka paribbajika". 

On one occasion, she came to Savatthi. Before entering the city for alms-food she 
made a mound of sand and stuck a branch of eugenia on it, her usual sign of invitation to 
all others to take up her challenge. Thera Sariputta took up her challenge. KundalakesT 
asked him a thousand questions and Thera Sariputta answered them all. When his turn 
came, he asked her just this, "What is the one? (ekarh nama kirn)". KundalakesT could not 
answer, so she asked Thera Sariputta to teach her the answer to the question. Thera 
Sariputta replied that she should first become a bhikkhunT; so she became a bhikkhunT, by 
the name of Then KundalakesT. Within a few days, she became an arahat. 

Soon after this, the bhikkhus asked the Buddha, "Could it be possible for BhikkhunT 
KundalakesT to become an arahat after listening to the Dhamma only a little"? They also 
added that this lady had fought and won a victory over her husband, who was thief, 
before she became a paribbajika. 

Then the Buddha spoke in verse as follows: 

102. Better than the recitation of a hundred verses that are senseless and unconnected 
with the realization of Nibbana, is the recitation of a single verse of the Teaching 
(Dhamma), if on hearing it one is calmed. 
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103. A man may conquer a million men in battle, but one who conquers himself is, indeed 
the greatest of conquerors. 
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VIII. (4) Anatthapucchakabrahmana Vatthu 

Verses 104 and 105 

104. Atta have jitarh seyyo, ya cayarh itara paja 
Attadantassa posassa, niccarh sannatacarino. 

105. Neva devo na gandhabbo, na maro saha brahmuna 
Jitarh apajitarh kayira, tatharupassa jantuno. 

104, 105. It is better indeed, to conquer oneself than to conquer others. Neither a deva, 
nor a gandhabba, nor Mara together with Brahma can turn into defeat the victory of 
the man who controls himself. 

Verses 104 and 105 

VIII (4) The Story of the Brahmin Anatthapucchaka 

While residing at the Jetavana monastery, the Buddha uttered Verses (104) and 
(105) of this book, with reference to Anatthapucchaka, a brahmin. 

On one occasion, a brahmin by the name of Anatthapucchaka came to the Buddha 
and said to him, "Venerable Sir, I think that you know only the practices that are 
beneficial and not the practices that are unbeneficial". To him, the Buddha answered that 
he also knew the practices which were unbeneficial and harmful. Then the Buddha 
enumerated six practices which cause dissipation of wealth; they are: (1) sleeping until 
the sun has risen, (2) habitual idleness, (3) cruelty, (4) indulgence in intoxicants which 
causes drunkenness and negligence, (5) sauntering alone in streets at unearthly hours, 
and (6) sexual misconduct. 

Further, the Buddha asked the brahmin how he, earned his living, and the brahmin 
replied that he earned his living by playing dice, i.e., by gambling. Next, the Buddha 
asked him whether he won or lost. When the brahmin answered that he sometimes lost 
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and sometimes won, the Buddha said to him, "To win in a game of dice is nothing 
compared to a victory over moral defilements". 

Then the Buddha spoke in verse as follows: 

104, 105. It is better indeed, to conquer oneself than to conquer others. Neither a deva, 
nor a gandhabba, nor Mara together with Brahma can turn into defeat the victory of 
the man who controls himself. 
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VIII. (5) Sariputtattherassa Matula Brahmana Vatthu 

Verse 106 

106. Mase mase sahassena 1 , yo yajetha satarh samarh 
Ekanca bhavitattanarh, muhuttamapi pujaye 
Sayeva pujana seyyo, yance vassasatarh hutarh. 

106. Month after month for a hundred years, one may make offerings (to ordinary 
people) to the value of a thousand kahapanas; yet if, only for a moment one pays 
homage to a bhikkhu who has practised Insight Development, this homage is, 
indeed, better than a hundred years of making offerings (to ordinary people). 

Verse 106 

VIII (5) The Story of Thera Sariputta's Uncle 

While residing at the Veluvana monastery, the Buddha uttered Verse (106) of this 
book, with reference to a brahmin, who was the maternal uncle of Thera Sariputta. 

On one occasion, Thera Sariputta asked his uncle the brahmin whether he was 
doing any meritorious deeds. The brahmin answered that he was making offerings to the 
value of one thousand kahapanas every month to the Nigantha ascetics, hoping to get to 
the Brahma world in his next existence. Thera Sariputta then explained to him that his 
teachers had given him false hopes and that they themselves did not know the way to the 

1. sahassa: one thousand; in this context, one thousand kahapanas. A kahapana coin can be in copper, 
silver or gold. 
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Brhama world. So saying, he took his uncle the brahmin to the Buddha, and requested 
the Buddha to expound the Dhamma, which would surely take one to the Brahma world. 

The Buddha said to the brahmin, "Brahmin, an offering of a spoonful of alms-food 
to bhikkhu would be much better than your present offering of one thousand kahapanas 
to your teachers". 



Then the Buddha spoke in verse as follows: 

106. Month after month for a hundred years, one may make offerings (to ordinary 
people) to the value of a thousand kahapanas; yet if, only for a moment one pays 
homage to a bhikkhu who has practised Insight Development, this homage is, 
indeed, better than a hundred years of making offerings (to ordinary people). 

At the end of the discourse, the brahmin, who was the maternal uncle of Thera 
Sariputta, attained Sotapatti Fruition. 
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VIII. (6) Sariputtattherassa bhagineyya Vatthu 

Verse 107 

107. Yo ca vassasatarh jantu, aggirh paricare vane 
Ekanca bhavitattanarh, muhuttamapi pujaye 
Sayeva pujana seyyo, yance vassasatarh hutarh. 

107. For a hundred years, a man may tend the sacred fire in the forest; yet if, only for a 
moment, one pays homage to a bhikkhu who has practised Insight Development, 
this homage is, indeed, better than a hundred years of making sacrifices (in fire- 
worship). 



Verse 107 

VIII (6) The Story of Thera Sariputta's Nephew 

While residing at the Veluvana monastery, the Buddha uttered Verse (107) of this 
book, with reference to Thera Sariputta's nephew. 
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On one occasion, Thera Sariputta asked his nephew, a brahmin, whether he was 
doing any meritorious deeds. His nephew answered that he had been sacrificing a goat in 
fire-worship every month, hoping to get to the Brahma world in his next existence. Thera 
Sariputta then explained to him that his teachers had given him false hopes and that they 
themselves did not know the way to the Brahma world. 

Then he took his nephew the young brahmin to the Buddha. There, the Buddha 
taught him the Dhamma that would lead one to the Brahma world and said to the 
brahmin, "Young brahmin, paying homage to the bhikkhus for a moment would be far 
better than making sacrifices in fire-worship for a hundred years. 

Then the Buddha spoke in verse as follows: 

107. For a hundred years, a man may tend the sacred fire in the forest; yet if, only for a 
moment, one pays homage to a bhikkhu who has practised Insight Development, 
this homage is, indeed, better than a hundred years of making sacrifices (in fire- 
worship). 

At the end of the discourse, the brahmin, who was Thera Sariputta's nephew, 
attained Sotapatti Fruition. 

OOO^CpgJGggCpOO COOOOCOOO [cpOOOO 0<g>[ 
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VIII. (7) Sariputtattherassa sahayaka brahmana Vatthu 

Verse 108 

108. Yarhkinci yittharh va hutarh va loke, sarhvacchararh yajetha punnapekkho 
Sabbampi tarn na catubhagameti, abhivadana ujjugatesu seyyo. 

108. In this world, one may make sacrificial offerings, great and small, all the year round, 
in order to gain merit; all these offerings are not worth a quarter of the merit gained 
by worshipping the Noble Ones (ariyas) who walk the right path. 

Verse 108 

VIII (7) The Story of Thera Sariputta's Friend 

While residing at the Vejuvana monastery, the Buddha uttered Verse (108) of this 
book, with reference to a friend of Thera Sariputta. 
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On one occasion, Thera Sariputta asked his friend, a brahmin, whether he was doing 
any meritorious deeds and he replied that he had been making sacrificial offerings on a 
big scale, hoping to get to the Brahma world in his next existence. Thera Sariputta told 
him that his teachers had given him false hopes and that they themselves did not know 
the way to the Brahma world. Then he took his friend to the Buddha, who showed him 
the way to the Brahma world. To the friend of Thera Sariputta, the Buddha said, 
"Brahmin, worshipping the Noble Ones (Ariyas) only for a moment is better than making 
sacrificial offerings, great and small, throughout the year". 

Then the Buddha spoke in verse as follows: 

108. In this world, one may make sacrificial offerings, great and small, all the year round, 
in order to gain merit; all these offerings are not worth a quarter of the merit gained 
by worshipping the Noble Ones (Ariyas) who walk the right path. 

At the end of the discourse the brahmin attained Sotapatti Fruition. 

3300^)0 o<g>[ 
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VIII. (8) Ayuvaddhanakumara Vatthu 

Verse 109 

109. AbhivadanasTlissa, niccarh vuddhapacayino 

Cattaro dhamma vaddhanti, ayu vanno sukharh balarh. 

109. For one who always respects and honours those who are older and more virtuous, 
four benefits, viz., longevity, beauty, happiness and strength, will increase. 

Verse 109 

VIII (8) The Story of Ayuvaddhanakumara 

While residing in a village monastery near Dighalanghika, the Buddha uttered Verse 
(109) of this book, with reference to Ayuvaddhanakumara. 

Once, there were two hermits who lived together practicing religious austerities 
(tapacaranarh) for forty-eight years. Later, one of the two left the hermit life and got 
married. After a son was born, the family visited the old hermit and paid obeisance to 
him: To the parents the hermit said, "May you live long," but he said nothing to the child. 
The parents were puzzled and asked the hermit the reason for his silence. The hermit told 
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them that the child would live only seven more days and that he did not know how to 
prevent his death, but Gotama Buddha might know how to do it. 

So the parents took the child to the Buddha; when they paid obeisance to the 
Buddha, he also said, "May you live long" to the parents only and not to the child. The 
Buddha also predicted the impending death of the child. To prevent his death, the parents 
were told to build a pavilion at the entrance to the house, and put the child on a couch in 
the pavilion. Then some bhikkhus were sent there to recite, the parittas 1 for seven days. 
On the seventh day the Buddha himself came to that pavilion; the devas from all over the 
universe also came. At that time the ogre Avaruddhaka was at the entrance, waiting for a 
chance to take the child away. But as more powerful devas arrived the ogre had to step 
back and make room for them so that he had to stay at a place two yojanas away from 
the child. That whole night, recitation of parittas continued, thus protecting the child. The 
next day, the child was taken up from the couch and made to pay obeisance to the 
Buddha. This time, the Buddha said, "May you live long" to the child. When asked how 
long the child would live, the Buddha replied that he would live up to one hundred and 
twenty years. So the child was named Ayuvaddhana. 

When the child grew up, he went about the country with a company of five hundred 
fellow devotees. One day, they came to the Jetavana monastery, and the bhikkhus, 
recognizing him, asked the Buddha, "For beings is there any means of gaining longevity"? 
To this question the Buddha answered, "By respecting and honouring the elders and 
those who are wise and virtuous, one would gain not only longevity, but also beauty, 
happiness and strength". 



Then the Buddha spoke in verse as follows: 

109. For one who always respects and honours those who are older and more virtuous, 
four benefits, viz., longevity, beauty, happiness and strength, will increase. 

At the end of the discourse, Ayuvaddhana and his five hundred companions attained 
Sotapatti Fruition. 
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1. parittas: religious stanzas that are usually recited for protection against harmful influences. 
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VIII. (9) Sarhkiccasamanera Vatthu 



Verse 110 

110. Yo ca vassasatarh jive, dussllo asamahito 
Ekaharh jlvitarh seyyo, sTIavantassa jhayino. 



110. Better than a hundred years in the life of an immoral person who has no control over 
his senses, is a day in the life of a virtuous person who cultivates Tranquillity and 
Insight Development Practice. 



Verse 110 

VIII (9) The Story of Samanera Sarhkicca 

While residing at the Jetavana monastery, the Buddha uttered Verse (110) of this 
book, with reference to Samanera Sarhkicca. 

On one occasion, thirty bhikkhus each took a subject of meditation from the Buddha 
and left for a large village, one hundred and twenty yojanas away from Savatthi. At that 
time, five hundred robbers were staying in a thick jungle, and they wanted to make an 
offering of human flesh and blood to the guardian spirits of the forest. So they came to 
the village monastery and demanded that one of the bhikkhus be given up to them for 
sacrifice to the guardian spirits. From the eldest to the youngest, each one of the 
bhikkhus volunteered to go. With the bhikkhus, there was also a young samanera by the 
name of Sarhkicca, who was sent along with them by Thera Sariputta. This samanera was 
only seven years old, but had already attained arahatship. Sarhkicca said that Thera 
Sariputta, his teacher, knowing this danger in advance, had purposely sent him to 
accompany the bhikkhus, and that he should be the one to go with the robbers. So 
saying, he went along with the robbers. The bhikkhus felt very bad for having let the 
young samanera go. The robbers made preparations for the sacrifice; when everything 
was ready, their leader came to the samanera, who was then seated, with his mind fixed 
on jhana concentration. The leader of the robbers lifted his sword and struck hard at the 
young samanera, but the blade of the sword curled up without cutting the flesh. He 
straightened up the blade and struck again; this time, it bent upwards right up to the hilt 
without harming the samanera. Seeing this strange happening, the leader of the robbers 
dropped his sword, knelt at the feet of the samanera and asked his pardon. All the five 
hundred robbers were amazed and terror-stricken; they repented and asked permission 
from Sarhkicca to become bhikkhus. He complied with their request. 
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The young samanera accompanied by five hundred new bhikkhus returned to the 
village monastery and the thirty bhikkhus felt very much relieved and happy on seeing 
him. Then Sarhkicca and the five hundred bhikkhus continued on their way to pay respect 
to Thera Sariputta, his teacher, at the Jetavana monastery. After seeing Thera Sariputta 
they went to pay homage to the Buddha. When told what had happened, the Buddha 
said, "Bhikkhus if you rob or steal and commit all sorts of evil deeds, your life would be 
useless, even if you were to live a hundred years. Living a virtuous life even for a single 
day is much better than a hundred years of a life of depravity". 



Then the Buddha spoke in verse as follows: 

110. Better than a hundred years in the life of an immoral person who has no control over 
his senses, is a day in the life of a virtuous person who cultivates Tranquillity and 
Insight Development Practice. 



At the end of the discourse, the five hundred bhikkhus attained arahatship. 

alon goooo^g^ ogj| 
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VIII. (10) Khanu Kondannatthera Vatthu 



Verse 111 

111. Yo ca vassasatarh jive, duppanno asamahito 
Ekaharh jTvitarh seyyo, pannavantassa jhayino. 



111. Better than a hundred years in the life of an ignorant person, who has no control 
over his senses, is a day in the life of a wise man who cultivates Tranquillity and 
Insight Development Practice. 



Verse 111 

VIII (10) The Story of Khanu-Kondanna 

While residing at the Jetavana monastery, the Buddha uttered Verse (111) of this 
book, with reference to Khanu Kondanna. 

Thera Kondanna, after taking a subject of meditation from the Buddha, went into the 
jungle to practise meditation and there attained arahatship. Coming back to pay homage 
to the Buddha, he stopped on the way because he was very tired. He sat on a large stone 
slab, his mind fixed in jhana concentration. At that moment five hundred robbers after 
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looting a large village came to the place where the thera was. Taking him for a tree 
stump they put their bundles of loot all over and around the body of the thera. When day 
broke they realized that what they took to be a tree stump was, in fact, a living being. 
Then again , they thought it was an ogre and ran away in fright. 

The thera revealed to them that he was only a bhikkhu and not an ogre and told 
them not to get frightened. The robbers were awed by his words, and asked his pardon 
for having wronged him. Soon afterwards, all the robbers requested the thera to admit 
them into the Order. From that time, Thera Kondanna came to be known as "Khanu 
Kondanna" (tree-stump Kondanna). 

The thera accompanied by the new bhikkhus went to the Buddha and told him all 
that had happened. To them the Buddha said, "To live for a hundred years in ignorance, 
doing foolish things, is useless; now that you have seen the Truth and have become wise, 
your life of one day as a wise man is much more worthwhile". 

Then the Buddha spoke in verse as follows: 

111. Better than a hundred years in the life of an ignorant person, who has no control 
over his senses, is a day in the life of a wise man who cultivates Tranquillity and 
Insight Development Practice. 
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VIII. (11) Sappadasatthera Vatthu 



Verse 112 

112. Yo ca vassasatarh jive, kusTto 1 hlnavlriyo 

Ekaharh jivitarh seyyo, vTriyamarabhato dalharh. 



112. Better than a hundred years in the life of a person who is idle and inactive, is a day 
in the life of one who makes a zealous and strenuous effort (in Tranquillity and 
Insight Development Practice.) 



Verse 112 

VIII (11) The Story of Thera Sappadasa 



1 . kusTto: an idle person; according to the Commentary, an idle person is one who passes his time only in 
evil thoughts. 
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While residing at the Jetavana monastery, the Buddha uttered Verse (112) of this 
book, with reference to Thera Sappadasa. 

Once a bhikkhu was not feeling happy with the life of a bhikkhu; at the same time 
he felt that it would be improper and humiliating for him to return to the life of a 
householder. So he thought it would be better to die. So thinking, on one occasion, he 
put his hand into a pot where there was a snake but the snake did not bite him. This was 

because in a past existence the snake was a slave and the bhikkhu was his master. 

Because of this incident the bhikkhu was known as Thera Sappadasa. On another 
occasion, Thera Sappadasa took a razor to cut his throat; but as he placed the razor on 
his throat he reflected on the purity of his morality practice throughout his life as a 
bhikkhu and his whole body was suffused with delightful satisfaction (plti) and bliss 
(sukha). Then detaching himself from plti, he directed his mind to the development of 
Insight Knowledge and soon attained arahatship, and he returned to the monastery. 

On arrival at the monastery, other bhikkhus asked him where he had been and why 
he took the knife along with him. When he told them about his intention to take his life, 
they asked him why he did not do so. He answered, "I originally intended to cut my 

throat with this knife, but I have now cut off all moral defilements with the knife of 

Insight Knowledge". The bhikkhus did not believe him; so they went to the Buddha and 
asked, "Venerable Sir, this bhikkhu claims that he has attained arahatship as he was 
putting the knife to his throat to kill himself. Is it possible to attain Arahatta Magga within 
such a short time"? To them the Buddha said, "Bhikkhus! Yes, it is possible; for one who 
is zealous and strenuous in the practice of Tranquillity and Insight Development, 
arahatship can be gained in an instant. As the bhikkhu walks in meditation, he can attain 
arahatship even before his raised foot touches the ground". 

Then the Buddha spoke in verse as follows: 



112. Better than a hundred years in the life of a person who is idle and inactive, is a day 
in the life of one who makes a zealous and strenuous effort (in Tranquillity and 
Insight Development Practice.) 
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Verse 113 



VIII. (12) PatacaratherT Vatthu 



*oj^cfl|[ooo©o8* 33 <j|£^!ooo€| ^.oSgoooS B.A. oooo^8 (2014-2015) 09 44 80 12 455 




DH AM MAP ADA ( oil ooooooooo) Page 15 



113. Yo ca vassasatarh jive, apassarh udayabbayarh 1 
Ekaharh jlvitarh seyyo, passato udayabbayarh. 

113. Better than a hundred years in the life of a person who does not perceive the arising 
and the dissolving of the five aggregates (khandhas), is a day in the life of one who 
perceives the arising and the dissolving of the five aggregates. 

Verse 113 

VIII (12) The Story of Then Patacara 

While residing at the Jetavana monastery, the Buddha uttered Verse (113) of this 
book, with reference to Patacara. 

Patacara was the daughter of a rich man from Savatthi. She was very beautiful and 
was guarded very strictly by her parents. But one day, she eloped with a young male 
attendant of the family and went to live in a village, as a poor man's wife. In due course 
she became pregnant and as the time for confinement drew near, she asked permission 
from her husband to return to her parents in Savatthi, but her husband discouraged her. 
So, one day, while her husband was away, she set out for the home of her parents. Her 
husband followed her and caught up with her on the way and pleaded with her to return 
with him; but she refuse. It so happened that as her time was drawing so near, she had 
to give birth to a son in one of the bushes. After the birth of her son she returned home 
with her husband. 

Then, she was again with child and as the time for confinement drew near taking her 
son with her, she again set out for home of her parents in Savatthi. Her husband followed 
her and caught up with her on the way; but her time for delivery was coming on very fast 
and it was also raining hard. The husband looked for a suitable place for confinement and 
while he was clearing a little patch of land, he was bitten by a poisonous snake, and died 
instantaneously. Patacara waited for her husband, and while waiting for his return she 
gave birth to her second son. In the morning, she searched for her husband, but only 
found his dead body. Saying to herself that her husband died on account of her, she 
continued on her way to her parents. 



1. udayabbayarh: the arising and the dissolving of the five aggregates (khandhas). Udayabhayanana is the 
knowledge acquired through Insight Development Practice, indicating the impermanent characteristics of 
the five aggregates. 
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Because it had rained incessantly the whole night, the river AciravatT was in spate; 
so it was not possible for her to cross the river carrying both her son. Leaving the elder 
boy on this side of the river, she crossed the stream with her day-old son and left him on 
the other bank. She then came back for the elder boy. While she was still in the middle of 
the river, a large hawk hovered over the younger child taking it for a piece of meat. She 
shouted to frighten away the bird, but it was all in vain; the child was carried away by the 
hawk. Meanwhile, the elder boy heard his mother shouting from the middle of the stream 
and thought she was calling out to him to come to her. So he entered the stream to go to 
his mother, and was carried away by the strong current. Thus, Patacara lost her two sons 
as well as her husband. 

So she wept and lamented loudly, "A son is carried away by a hawk, another son is 
carried away by the current, my husband is also dead, bitten by a poisonous snake"! 
Then, she saw a man from Savatthi and she tearfully asked after her parents. The man 
replied that due to a violent storm in Savatthi the previous night, the house of her parents 
had fallen down and that both her parents, together with her brother, had died, and had 
been cremated on one funeral pyre. On hearing this tragic news, Patacara went stark 
mad. She did not even notice that her clothes had fallen off from her and that she was 
half-naked. She went about the streets, shouting out her woes. 

While the Buddha was giving a discourse at the Jetavana monastery, he saw 
Patacara at a distance; so he willed that she should come to the congregation. The crowd 
seeing her coming tried to stop her, saying "Don't let the mad woman come in". But the 
Buddha told them not to prevent her coming in. When Patacara was close enough to hear 
him, he told her to be careful and to keep calm. Then, she realized that she did not have 
her skirt on and shamefacedly sat down. Someone gave her a piece of cloth and she 
wrapped herself up in it. She then told the Buddha how she had lost her sons, her 
husband, her brothers and her parents. 

The Buddha said to her, "Patacara, have no fear; you have now come to one who 
can protect you and guide you. Throughout this round of existences (sarhsara), the 
amount of tears you have shed on account of the death of your sons, husbands, parents 
and brothers is voluminous; it is even more than the waters of the four oceans". Thus the 
Buddha expounded to her the Anamatagga Sutta, which dealt with countless existences, 
and she felt relieved. Then, the Buddha added that one should not think too much about 
those who were gone, but that one should purify oneself and strive to realize Nibbana. On 
hearing this exhortation from the Buddha, Patacara attained Sotapatti Fruition. 
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Then, Patacara became a bhikkhunT. One day, she was cleaning her feet with water 
from a water-pot. As she poured the water for the first time, it flowed only a short 
distance and disappeared; then she poured for the second time and the water went a 
little farther, but the water she poured for the third time went the farthest. As she looked 
at the flow and the disappearance of water poured out successively for three times, she 
came to perceive clearly the three stages in the life of beings. The Buddha seeing her 
through supernormal power from the Jetavana monastery sent forth his radiance and 
appeared to her in person. He then said to her, "Patacara you are now on the right track, 
and you now have the true perception of the aggregates (khandhas). One who does not 
perceive the impermanence, unsatisfactoriness and insubstantiality of the aggregates is 
useless, even if he were to live for a hundred years. 

Then the Buddha spoke in verse as follows: 



113. Better than a hundred years in the life of a person who does not perceive the arising 
and the dissolving of the five aggregates (khandhas), is a day in the life of one who 
perceives the arising and dissolving of the five aggregates. 



At the end of the discourse, Patacara attained arahatship. 
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VIII. (13) Kisagotam? Vatthu 



Verse 114 

114. Yo ca vassasatarh jive, apassarh amatarh padarh 
Ekaharh jTvitarh seyyo, passato amatarh padarh. 



114. Better than a hundred years in the life of a person who does not perceive the 
Deathless (Nibbana), is a day in the life of one who perceives the Deathless 
(Nibbana). 



Verse 114 

VIII (13) The Story of Then Kisagotam! 

While residing at the Jetavana monastery, the Buddha uttered Verse (114) of this 
book, with reference to Kisagotam!. 
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KisagotamT was the daughter of a rich man from Savatthi; she was known as 
KisagotamT because of her slim body. KisagotamT was married to a rich young man and a 
son was born to them. The boy died when he was just a toddler and KisagotamT was 
stricken with grief. Carrying the dead body of her son, she went about asking for 
medicine that would restore her son to life from everyone she happened to meet. People 
began to think that she had gone mad. But a wise man seeing her condition thought that 
he should be of some help to her. So, he said to her, "The Buddha is the person you 
should approach, he has the medicine you want; go to him". Thus, she went to the 
Buddha and asked him to give her the medicine that would restore her dead son to life. 

The Buddha told her to get some mustard seeds from a house where there had been 
no death. Carrying her dead child in her bosom, KisagotamT went from house to house, 
with the request for some mustard seeds. Everyone was willing to help her, but she could 
not find a single house where death had not occurred. Then, she realized that hers was 
not the only family that had faced death and that there were more people dead than 
living. As soon as she realized this, her attitude towards her dead son changed; she was 
no longer attached to the dead body of her son. 

She left the corpse in the jungle and returned to the Buddha and reported that she 
could find no house where death had not occurred. Then the Buddha said, "GotamT, you 
thought that you were the only one who had lost a son. As you have now realized, death 
comes to all beings; before their desires are satiated death takes them away". On hearing 
this, KisagotamT fully realized the impermanence, unsatisfactoriness and insubstantiality of 
the aggregates and attained Sotapatti Fruition. 

Soon afterwards, KisagotamT became a bhikkhunT. One day, as she was lighting the 
lamps she saw the flames flaring up and dying out, and suddenly she clearly perceived 
the arising and the perishing of beings. The Buddha, through supernormal power, saw her 
from his monastery, and sent forth his radiance and appeared to her in person. 
KisagotamT was told to continue meditating on the impermanent nature of all beings and 
to strive hard to realize Nibbana. 

Then the Buddha spoke in verse as follows: 

114. Better than a hundred years in the life of a person who does not perceive the 

Deathless (Nibbana), is a day in the life of one who perceives the Deathless 

(Nibbana). 

At the end of the discourse Then KisagotamT attained arahatship. 
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VIII. (14) BahuputtikattherT Vatthu 



Verse 115 

115. Yo ca vassasatarh jive, apassarh dhammamuttamarh 1 
Ekaharh jTvitarh seyyo, passato dhammamuttamarh. 



115. Better than a hundred years in the life of a person who does not comprehend the 
Noble Dhamma (Dhammamuttamarh), is a day in the life of one who comprehends 
the Noble Dhamma. 



Verse 115 

VIII (14) The Story of Then Bahuputtika 

While residing at the Jetavana monastery, the Buddha uttered Verse (115) of this 
book, with reference to Bahuputtika, a mother of many children. 

Once in Savatthi, there lived a couple, with their seven sons and seven daughters. 
All the children got married and the family was doing quite well. Then, the father died and 
the mother kept all the property without giving anything to the children. Her sons and 
daughters wanted the inheritance, so they said, to their mother, "What benefit do we get 
from our property? Can't we make it multiply? Can't we look after our mother?" They said 
such things again and again so their mother thought that her children would look after 
her, and she finally divided up the property without leaving anything for herself. 

After the division of the property, she first went to stay with her eldest son, but her 
daughter-in-law complained and said, "She has come and stayed with us, as if she has 
given us two shares!" and such other things. So, Bahuputtika went to stay with her 
second son, and the same things were said. Thus, she went from one son to another, 
from one daughter to the next; but none of them was willing to take her on for a long 
stretch of time and none paid her due respect. 

The old lady was hurt and felt bitter against her children; she left her family and 
became a bhikkhunl. Because she was a mother of many children she came to be known 



1. dhammamuttamarh: the Noble Dhamma or the Highest Dhamma (the Nine Transcendentals). 
The Nine Transcendentals are: four Maggas, four Phalas and Nibbana. 
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as Bahuputtika. Bahuputtika realized that she became a bhikkhunl only in her old age and 
that she must not be negligent, but must make use of the remaining period of her life to 
the utmost. So, for the whole night, she meditated on the Dhamma taught by the 
Buddha. The Buddha seeing her from the Jetavana monastery, through supernormal 
power, sent forth the radiance and appeared seated in front of her. Then the Buddha said 
to her, "The life of one who does not practise the Dhamma taught by me is useless, even 
if he were to live for a hundred years". 

Then the Buddha spoke in verse as follows: 

115. Better than a hundred years in the life of a person who does not comprehend the 
Noble Dhamma (Dhammamuttamarh), is a day in the life of one who comprehends 
the Noble Dhamma. 



OOCOQOOOGol GQCGQO £8 gOOOII 
o a Ta 

Sahassavaggo atthamo nitthito. 
End of Chapter Eight: The Thousand. 
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Chapter IX 
gn olooo 
9. Papavagga 
Evil (Papavagga) 
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IX. (1) Cujekasataka Vatthu 



Verse 116 

116. Abhittharetha kalyane, papa cittarh nivaraye 

Dandharh hi karoto punnarh, papasmirh ramatT mano. 



116. One should make haste in doing good deeds; one should restrain one's mind from 
evil; for the mind of one who is slow in doing good tends to take delight in doing 
evil. 



Verse 116 

IX (1) The Story of Cujekasataka 

While residing at the Jetavana monastery, the Buddha uttered Verse (116) of this 
book, with reference to a brahmin couple by the name of Cujekasataka. 

There was once a brahmin couple in Savatthi, who had only one outer garment 
between the two of them. Because of this they were also known as Ekasataka. As they 
had only one outer garment, both of them could not go out at the same time. So, the wife 
would go to listen to the discourse given by the Buddha during the day and the husband 
would go at night. One night, as the brahmin listened to the Buddha, his whole body 
came to be suffused with delightful satisfaction and he felt a strong desire to offer the 
outer garment he was wearing to the Buddha. But he realized that if he were to give 
away the only outer garment he had, there would be none left for him and his wife. So he 
wavered and hesitated. Thus, the first and the second watches of the night passed. Came 
the third watch and he said to himself, "If I am so miserly and hesitant, I will not be able 
to avoid falling to the four Lower Words (apayas); I shall now offer my outer garment to 
the Buddha". So saying, he placed the piece of cloth at the feet of the Buddha and cried 
out "I have won" three times. 
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King Pasenadi of Kosala, who was among the audience, heard those words and 
ordered a courtier to investigate. Learning about the brahmin's offering to the Buddha, 
the king commented that the brahmin had done something which was not easy to do and 
so should be rewarded. The king ordered his men to give the brahmin a piece of cloth as 
a reward for his faith and generosity. The brahmin offered that piece of cloth also to the 
Buddha and he was rewarded by the king with two pieces of cloth. Again, the brahmin 
offered the two pieces of cloth to the Buddha and he was rewarded with four. Thus, he 
offered to the Buddha whatever was given him by the king, and each time the king 
doubled his reward. When finally, the reward came up to thirty-two pieces of cloth, the 
brahmin kept one piece for himself and another for his wife, and offered the remaining 
thirty pieces to the Buddha. 

Then, the king again commented that the brahmin had truly performed a very 
difficult task and so must be rewarded fittingly. The king sent a messenger to the palace 
to bring two pieces of velvet cloth, each of which was worth one hundred thousand, and 
gave them to the brahmin. The brahmin made those two pieces of valuable cloth into two 
canopies and kept one in the Perfumed Chamber where the Buddha slept and the other in 
his own house above the place where a bhikkhu was regularly offered alms- food. When 
the king next went to the Jetavana monastery to pay homage to the Buddha, he saw the 
velvet canopy and recognized it as the offering made by the brahmin and he was very 
pleased. This time, he made a reward of seven kinds in fours (sabbacatukka), viz., four 
elephants, four horses, four female slaves, four male slaves, four errand boys, four 
villages and four thousand in cash. 

When the bhikkhus heard about this, they asked the Buddha, "How is it that, in the 
case of this brahmin, a good deed done at present bears fruit immediately?" To them the 
Buddha replied, "If the brahmin had offered his outer garment in the first watch of the 
night, he would have been rewarded with sixteen of each kind; if he had made his 
offering during the middle watch, he would have been rewarded with eight of each kind; 
since he had made his offering only during the last watch of the night, he was rewarded 
with only four of each kind. So, when one wants to give in charity, one should do so 
quickly; if one procrastinates, the reward comes slowly and only sparingly. Also, if one is 
too slow in doing good deeds, one may not be able to do it at all, for the mind tends to 
take delight in doing evil. 



Then the Buddha spoke in verse as follows: 
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116. One should make haste in doing good deeds; one should restrain one's mind from 
evil; for the mind of one who is slow in doing good tends to take delight in doing 
evil. 
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IX. (2) Seyyasakatthera Vatthu 

Verse 117 

117. Papance puriso kayira, na narh kayira punappunarh 
Na tamhi chandarh kayiratha, dukkho papassa uccayo. 

117. If a man does evil, he should not do it again and again; he should not take delight in 
it; the accumulation of evil leads to dukkha. 

Verse 117 

IX (2) The Story of Thera Seyyasaka 

While residing at the Jetavana monastery, the Buddha uttered Verse (117) of this 
book, with reference to Thera Seyyasaka. 

Once there was a thera by the name of Seyyasaka, who was in the habit of 
masturbating. When the Buddha heard about this, he rebuked the thera for doing 
something that would lead one farther away from the attainment of Magga and Phala. At 
the same time, the Buddha laid down the discipline prohibiting such indulgence in sexual 
pleasures, i.e., Sarhghadisesa Apatti, offences which require penance and suspension 
from the Order. Then, the Buddha added, "This kind of offence can only lead to evil 
results in this world as well as in the next". 

Then the Buddha spoke in verse as follows: 

117. If a man does evil, he should not do it again and again; he should not take delight in 
it; the accumulation of evil leads to dukkha. 
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IX. (3) LajadevadhTta Vatthu 
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Verse 118 

118. Punnance puriso kayira, kayira narh punappunarh 
Tamhi chandarh kayiratha, sukho punnassa uccayo. 

118. If a man does what is good, he should do it again and again; he should take delight 
in it; the accumulation of merit leads to happiness. 

Verse 118 

IX (3) The Story of LajadevadhTta 

While residing at the Jetavana monastery, the Buddha uttered Verse (118) of this 
book, with reference to Laja, a female deva. 

At one time, Thera Mahakassapa stayed in the Pippali cave and remained in 
sustained absorption in concentration (samapatti) for seven days. Soon after he had 
arisen from samapatti, wishing to give someone a chance of offering something to a thera 
just arisen from samapatti, he looked out and found a young maid frying corn in a field- 
hut. So he stood at her door for alms-food and she put all the pop corn into the bowl of 
the thera. As she turned back after offering pop corn to the thera, she was bitten by a 
poisonous snake and died. She was reborn in Tavatirhsa deva world and was known as 
Laja (pop corn) devadhTta. 

Laja realized that she was reborn in Tavatirhsa because she had offered pop corn to 
Thera Mahakassapa and felt very grateful to him. Then she concluded that she should 
keep on doing some services to the thera in order to make her good fortune more 
enduring. So, every morning she went to the monastery of the thera, swept the permises, 
filled up water pots, and did other services. At first, the thera thought that young 
samaneras had done those services; but one day, he found out that a female deva had 
been performing those services. So he told her not to come to the monastery any more; 
as people might start talking if she kept on coming to the monastery. LajadevadhTta was 
very upset; she pleaded with the thera and cried, "Please do not destroy my riches, my 
wealth". The Buddha heard her cries and sent forth the radiance from his chamber and 
said to the female deva, "DevadhTta, it is the duty of my son Kassapa to stop your coming 
to the monastery; to do good deeds is the duty of one who is anxious to gain merit". 

Then the Buddha spoke in verse as follows: 

118. If a man does what is good, he should do it again and again; he should take delight 
in it; the accumulation of merit leads to happiness. 
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At the end of the discourse, Lajadevadhlta attained Sotapatti Fruition. 
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IX. (4) Anathapindikasetthi Vatthu 

Verses 119 and 120 

119. Papopi passati bhadrarh, yava paparh na paccati 
Yada ca paccati paparh, atha papo papani passati. 

120. Bhadropi passati paparh, yava bhadrarh na paccati 
Yada ca paccati bhadrarh, atha bhadro bhadrani passati. 

119. Even an evil person may still find happiness so long as his evil deed does not bear 
fruit; but when his evil deed does bear fruit he will meet with evil consequences. 

120. Even a good person may still meet with suffering so long as his good deed does not 
bear fruit; but when it does bear fruit he will enjoy the benefits of his good deed. 

Verses 119 and 120 
IX (4) The Story of Anathapindika 

While residing at the Jetavana monastery, the Buddha uttered Verses (119) and 
(120) of this book, with reference to Anathapindika, the famous rich man of Savatthi. 

Anathapindika was the donor of the Jetavana monastery, which was built at a cost of 
fifty-four crores. He was not only generous but also truly devoted to the Buddha. He 
would go to the Jetavana monastery and pay homage to the Buddha thrice daily. In the 
mornings he would bring along rice gruel, in the day-time some suitable rich food or 
medicine and in the evenings some flowers and incense. After some time Anathapindika 
became poor, but being a sotapanna he was not shaken by misfortune, and he continued 
to do his daily acts of charity. One night, the spirit guarding the gate to the house of 
Anathapindika appeared to him in person, and said, "I am the guardian of your gate. You 
have been offering your property to Samana Gotama with no thoughts of your future. 
That is why you are now a poor man. Therefore, you should make no more offerings to 
Samana Gotama and should look after your own business affairs and get rich again". 
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Anathapindika drove the guardian spirit out of his house for saying such things, and 
as Anathapindika was a sotapanna the guardian spirit could not disobey him and so had 
to leave the premises. He had nowhere to go and wanted to return but was afraid of 
Anathapindika. So, he approached Sakka, king of the devas. Sakka advised him first to do 
a good turn to Anathapindika, and after that, to ask his pardon. Then Sakka continued, 
"There are about eighteen crores taken as loans by some traders which are not yet repaid 
to Anathapindika; another eighteen crores buried by the ancestors of Anathapindika, 
which have been washed away into the ocean, and another eighteen crores, which belong 
to no one, buried in a certain place. Go and recover all these wealth by your supernatural 
power and fill up the rooms of Anathapindika. Having done so, you may ask his pardon". 
The guardian spirit did as instructed by Sakka, and Anathapindika again became rich. 

When the guardian spirit told Anathapindika about the information and instructions 
given by Sakka, about the recovery of his riches from underneath the earth, from within 
the ocean and from the debtors, he was struck with awe. Then Anathapindika took the 
guardian spirit to the Buddha. To both of them the Buddha said, "One may not enjoy the 
benefits of a good deed, or suffer the consequences of a bad deed for a long time; but 
time will surely come when his good or bad deed will bear fruit and ripen". 

Then the Buddha spoke in verse as follows: 

119. Even an evil person may still find happiness so long as his evil deed does not bear 
fruit; but when his evil deed does bear fruit he will meet with evil consequences. 

120. Even a good person may still meet with suffering so long as his good deed does not 
bear fruit; but when it does bear fruit he will enjoy the benefits of his good deed. 

At the end of the discourse, the guardian spirit of the gate of Anathapindika's house 
attained Sota patti Fruition. 
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IX. (5) Asannataparikkhara Vatthu 



Verse 121 

121. Mavamannetha papassa, na mandarh agamissati 
Udabindunipatena, udakumbhopi purati 
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Balo purati papassa, thokarh thokampi acinarh. 

121. One should not think lightly of doing evil, imagining "A little will not affect me"; just 
as a water-jar is filled up by falling drops of rain, so also, the fool is filled up with 
evil, by accumulating it little by little. 

Verse 121 

IX (5) The Story of a Careless Bhikkhu 

While residing at the Jetavana monastery, the Buddha uttered Verse (121) of this 
book, with reference to a bhikkhu who was careless in the use of furniture belonging to 
the monastery. 



This bhikkhu, after using any piece of furniture, such as a couch, a bench or a stool 
belonging to the monastery, would leave it outside in the compound, thus exposing it to 
rain and sun and also to white ants. When other bhikkhus chided him for his irresponsible 
behaviour, he would retort, "I do not have the intention to destroy those things; after all, 
very little damage has been done," and so on and so forth and he continued to behave in 
the same way. When the Buddha came to know about this, he sent for the bhikkhu and 
said to him, "Bhikkhu, you should not behave in this way; you should not think lightly of 
an evil, however small it may be, because it will become big if you do it habitually". 

Then the Buddha spoke in verse as follows: 



121. One should not think lightly of doing evil, imagining "A little will not affect me"; just 
as a water-jar is filled up by falling drops of rain, so also, the fool is filled up with 
evil, by accumulating it little by little. 
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IX. (6) Bilalapadakasetthi Vatthu 



Verse 122 

122. Mavamannetha punnassa, na mandarh agamissati 
Udabindunipatena, udakumbhopi purati 
DhTro purati punnassa, thokarh thokampi acinarh. 
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122. One should not think lightly of doing good, imagining "A little will not affect me"; just 
as a water-jar is filled up by falling drops of rain, so also, the wise one is filled up 
with merit, by accumulating it little by little. 

Verse 122 

IX (6) The Story of Bijalapadaka 

While residing at the Jetavana monastery, the Buddha uttered Verse (122) of this 
book, with reference to Bijalapadaka, a rich man. 

Once, a man from Savatthi, having heard a discourse given by the Buddha, was very 
much impressed, and decided to practise what was taught by the Buddha. The 
exhortation was to give in charity not only by oneself but also to get others to do so and 
that by so doing one would gain much merit and have a large number of followers in the 
next existence. So, that man invited the Buddha and all the resident bhikkhus in the 
Jetavana monastery for alms-food the next day. Then he went round to each one of the 
houses and informed the residents that alms-food would be offered the next day to the 
Buddha and other bhikkhus and so to contribute according to their wishes. The rich man 
Bilalapadaka seeing the man going round from house to house disapproved of his 
behaviour and felt a strong dislike for him and murmured to himself, "0 this wretched 
man! Why did he not invite as many bhikkhus as he could himself offer alms, instead of 
going round coaxing people"? So he asked the man to bring his bowl and into this bowl, 
he put only a little rice, only a little butter, only a little molass. These were taken away 
separately and not mixed with what others had given. The rich man could not understand 
why his things were kept separately, and he thought perhaps that man wanted others to 
know that a rich man like him had contributed very little and so put him to shame. 
Therefore, he sent a servant to find out. 

The promoter of charity put a little of everything that was given by the rich man into 
various pots of rice and curry and sweetmeats so that the rich man may gain much merit. 
His servant reported what he had seen; but Bijalapadaka did not get the meaning and 
was not sure of the intention of the promoter of charity. However, the next day he went 
to the place where alms-food was being offered. At the same time, he took a knife with 
him, intending to kill the chief promoter of charity, if he were to reveal in public just how 
little a rich man like him contributed. 

But this promoter of charity said to the Buddha, "Venerable Sir, this charity is a joint 
offering of all; whether one has given much or little is of no account; each one of us has 

*oj^cy|[ooooo8 * 3O<j|£^|o0O€| ^oSgoooS B.A. 0000^8 (2014-2015) 09 44 80 12 455 




DHAMMAPADA ( gn oloog ) Page 29 



given in faith and generosity; so may all of us gain equal merit". When he heard those 
words, Bijalapadaka realized that he had wronged the man and pondered that if he were 
not to own up his mistake and ask the promoter of charity to pardon him, he would be 
reborn in one of the four lower worlds (apayas). So he said, "My friend, I have done you 
a great wrong by thinking ill of you; please forgive me". The Buddha heard the rich man 
asking for pardon, and on enquiry found out the reason. So, the Buddha said, "My 
disciple, you should not think lightly of a good deed, however small it may be, for small 
deeds will become big if you do them habitually". 

Then the Buddha spoke in verse as follows: 

122. One should not think lightly of doing good, imagining "A little will not affect me"; just 
as a water-jar is filled up by falling drops of rain, so also, the wise one is filled up 
with merit, by accumulating it little by little. 

At the end of the discourse, Bijalapadaka the rich man attained Sotapatti Fruition. 

ooooo^olcoSo o<gj| 
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IX. (7) Mahadhanavanija Vatthu 

Verse 123 

123. Vanijova bhayarh maggarh, appasattho mahaddhano 
Visarh jTvitukamova, papani parivajjaye. 

123. Just as a wealthy merchant with few attendants avoids a dangerous road, just as 
one who desires to go on living avoids poison, so also, one should avoid evil. 

Verse 123 

IX (7) The Story of Mahadhana 

While residing at the Jetavana monastery, the Buddha uttered Verse (123) of this 
book, with reference to Mahadhana the merchant. 

Mahadhana was a rich merchant from Savatthi. On one occasion, five hundred 
robbers were planning to rob him, but they did not get the chance to rob him. In the 
meantime, they heard that the merchant would soon be going out with five hundred carts 
loaded with valuable merchandise. The merchant Mahadhana also invited the bhikkhus 
who would like to go on the same journey to accompany him, and he promised to look to 
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their needs on the way. So, five hundred bhikkhus accompanied him. The robbers got 
news of the trip and went ahead to lie in wait for the caravan of the merchant. But the 
merchant stopped at the outskirts of the forest where the robbers were waiting. The 
caravan of was to move on after camping there for a few days. The robbers got the news 
of the impending departure and made ready to loot the caravan; the merchant, in his 
turn, also got news of the movements of the bandits and he decided to return home. The 
bandits now heard that the merchant would go home; so they waited on the homeward 
way. Some villagers sent word to the merchant about the movements of the bandits, and 
the merchant finally decided to remain in the village for some time. When he told the 
bhikkhus about his decision, the bhikkhus returned to Savatthi by themselves. 



On arrival at the Jetavana monastery, they went to the Buddha and informed him 
about the cancellation of their trip. To them, the Buddha said, "Bhikkhus, Mahadhana 
keeps away from the journey beset with bandits; one who does not want to die keeps 
away from poison; so also, a wise bhikkhu, realizing that the three levels of existence 1 are 
like a journey beset with danger, should strive to keep away from doing evil". 

Then the Buddha spoke in verse as follows: 

123. Just as a wealthy merchant with few attendants avoids a dangerous road, just as 
one who desires to go on living avoids poison, so also, one should avoid evil. 



At the end of the discourse, those five hundred bhikkhus attained Sotapatti Fruition. 
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IX. (8) Kukkutamittanesada Vatthu 



Verse 124 

124. Panimhi ce vano nassa, hareyya panina visarh 
Nabbanarh visamanveti, natthi paparh akubbato. 



124. If there is no wound on the hand, one may handle poison; poison does not affect 
one who has no wound; there can be no evil for one who has no evil intention. 



1. The three levels of existence are: 

(a) Kamabhava, the level of sensuous existence; comprising the eleven realms of sense-desire; 

(b) Rupabhava, the level of fine material existence; comprising sixteen of the realms of Brahmas; 

(c) ArGpabhava, the level of non-material existence; comprising four realms of the upper Brahmas. 
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Verse 124 

IX (8) The Story of Kukkutamitta 

While residing at the Vejuvana monastery, the Buddha uttered Verse (124) of this 
book, with reference to the hunter Kukkutamitta and his family. 

At Rajagaha there was once a rich man's daughter who had attained Sotapatti 
Fruition as a young girl. One day, Kukkutamitta, a hunter, came into town in a cart to sell 
venison. Seeing Kukkutamitta the hunter, the rich young lady fell in love with him 
immediately; she followed him, married him and lived with him in a small village. As a 
result of that marriage, seven sons were born to them and in course of time, all the sons 
got married. One day, the Buddha surveyed the world early in the morning with his 
supernormal power and found that the hunter, his seven sons and their wives were due 
for attainment of Sotapatti Fruition. So, the Buddha went to the place where the hunter 
had set his trap in the forest. He put his footprint close to the trap and seated himself 
under the shade of a bush, not far from the trap. 

When the hunter came, he saw no animal in the trap; he saw the footprint and 
surmised that someone must have come before him and let out the animal. So, when he 
saw the Buddha under the shade of the bush, he took him for the man who had freed the 
animal from his trap and flew into a rage. He took out his bow and arrow to shoot at the 
Buddha, but as he drew his bow, he became immobilized and remained fixed in that 
position like a statue. His sons followed and found their father; they also saw the Buddha 
at some distance and thought he must be the enemy of their father. All of them took out 
their bows and arrows to shoot at the Buddha, but they also became immobilized and 
remained fixed in their respective postures. When the hunter and his sons failed to return, 
the hunter's wife followed them into the forest, with her seven daughters-in-law. Seeing 
her husband and all her sons with their arrows aimed at the Buddha, she raised both her 
hands and shouted, "Do not kill my father". 

When her husband heard her words, he thought, "This must be my father-in-law" 
and her sons thought "This must be our grandfather"; and thoughts of loving-kindness 
came into them. Then the lady said to them, "Put away your bows and arrows and pay 
obeisance to my father". The Buddha realized that, by this time, the minds of the hunter 
and his sons had softened and so he willed that they should be able to move and to put 
away their bows and arrows. After putting away their bows and arrows, they paid 
obeisance to the Buddha and the Buddha expounded the Dhamma to them. In the end, 
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the hunter, his seven sons and seven daughters-in-law, all fifteen of them, attained 
Sotapatti Fruition. 

Then the Buddha returned to the monastery and told Thera Ananda and other 
bhikkhus about the hunter Kukkutamitta and his family attaining Sotapatti Fruition in the 
early part of the morning. The bhikkhus then asked the Buddha, "Venerable Sir, is the 
wife of the hunter, who is a sotapanna, also not guilty of taking life, if she has been 
getting things like nets, bows and arrows for her husband when he goes out hunting"? To 
this question the Buddha answered, "Bhikkhus, the sotapannas do not kill, they do not 
wish others to get killed. The wife of the hunter was only obeying her husband in getting 
things for him. Just as the hand that has no wound is not affected by poison, so also, 
because she has no intention to do evil she is not doing any evil". 

Then the Buddha spoke in verse as follows: 

124. If there is no wound on the hand, one may handle poison; poison does not affect 
one who has no wound; there can be no evil for one who has no evil intention. 
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IX. (9) Kokasunakhaluddaka Vatthu 



Verse 125 

125. Yo appadutthassa narassa 1 dussati, suddhassa posassa 2 ananganassa 
Tameva balarh pacceti paparh, sukhumo rajo pativatarhva khitto. 



125. If one wrongs a person who should not be wronged, one who is pure and is free 
from moral defilements viz., an arahat, the evil falls back upon that fool, like fine 
dust thrown against the wind. 



Verse 125 

IX (9) The Story of Koka the Huntsman 

While residing at the Jetavana monastery, the Buddha uttered Verse (125) of this 
book, with reference to Koka the huntsman. 



1, 2. narassa/posassa: an arahat. 
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One morning, as Koka was going out to hunt with his pack of hounds, he met a 
bhikkhu entering the city for alms-food. He took that as a bad omen and grumbled to 
himself, "Since I have seen this wretched one, I don't think I would get anything today," 
and he went on his way. As expected by him he did not get anything. On his way home 
also he again saw the same bhikkhu returning to the monastery after having had his 
alms-food in the city, and the hunter became very angry. So he set his hounds on the 
bhikkhu. Swiftly, the bhikkhu climbed up a tree to a level just out of reach of the hounds. 
Then the hunter went to the foot of the tree and pricked the heels of the bhikkhu with the 
tip of his arrow. The bhikkhu was in great pain and was not able to hold his robes on; so 
the robes slipped off his body on to the hunter who was at the foot of the tree. 

The dogs seeing the yellow robe thought that the bhikkhu had fallen off the tree and 
pounced on the body, biting and pulling at it furiously. The bhikkhu from his shelter in the 
tree, broke a dry branch and threw it at the dogs. Then the dogs discovered that they had 
been attacking their own master instead of the bhikkhu and ran away into the forest. The 
bhikkhu came down from the tree and found that the hunter had died and felt sorry for 
him. He also wondered whether he could be held responsible for the death, since the 
hunter had died for having been covered up by his yellow robes. 

So, he went to the Buddha to clear up his doubt. The Buddha said, "My son, rest 
assured and have no doubt; you are not responsible for the death of the hunter; your 
morality (slla) is also not soiled on account of that death. Indeed, that huntsman did a 
great wrong to one whom he should do no wrong and so had come to this grievous end". 

Then the Buddha spoke in verse as follows: 

125. If one wrongs a person who should not be wronged, one who is pure and is free 
from moral defilements, viz., an arahat, the evil falls back upon that fool, like fine 
dust thrown against the wind. 

At the end of the discourse the bhikkhu attained arahatship. 

ocoSooocppajooo oSoooG<jg>6| o<gj[ 
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IX. (10) Manikarakulupaka Tissatthera Vatthu 

Verse 126 
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126. Gabbhameke uppajjanti 1 , nirayarh papakammino 
Saggarh sugatino yanti, parinibbanti anasava . 2 

126. Some are reborn as human beings, the wicked are reborn in a place of continuous 
torment (niraya), the righteous go to the deva world, and those who are free from 
moral intoxicants (viz., the arahats) realize Nibbana. 

Verse 126 

IX (10) The Story of Thera Tissa 

While residing at the Jetavana monastery, the Buddha uttered Verse (126) of this 
book, with reference to Thera Tissa. 

Once, there was a gem polisher and his wife in Savatthi; there was also a thera, who 
was an arahat. Every day, the couple offered alms-food to the thera. One day, while the 
gem polisher was handling meat, a messenger of King Pasenadi of Kosala arrived with a 
ruby, which was to be cut and polished and sent back to the king. The gem polisher took 
the ruby with his hand which was covered with blood, put it on a table and went into the 
house to wash his hands. The pet crane of the family seeing the blood stained ruby and 
taking it for a piece of meat picked it up and swallowed it in the presence of the thera. 
When the gem polisher returned, he found that the ruby was missing. He asked his wife 
and his son and they answered that they had not taken it. Then, he asked the thera and 
the thera said that he did not take it; but he was not satisfied. As there was no one else 
in the house, the gem polisher concluded that it must be the thera who had taken the 
precious ruby: so he told his wife that he must torture the thera to get admission of theft. 

But his wife replied, "This thera had been our guide and teacher for the last twelve 
years, and we have never seen him doing anything evil; please do not accuse the thera. 
It would be better to take the king's punishment than to accuse a noble one". But her 
husband paid no heed to her words; he took a rope and tied up the thera and beat him 
many times with a stick, as a result of which the thera bled profusely from the head, ears 
and nose, and dropped on the floor. The crane, seeing blood and wishing to take it, came 
close to the thera. The gem polisher, who was by then in a great rage, kicked the crane 
with all his might and the bird died instantaneously. Then, the thera said, "Please see 
whether the crane is dead or not", and the gem polisher replied, "You too shall die like 



1. Gabbhameke uppajjanti: lit., some enter the womb; in this context, "some are reborn as human beings". 

2. anasava: free from moral intoxicants or passions (asava) i.e., they have become khlnasava or anasava or 
arahats. 
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this crane". When the thera was sure the crane had died, he said softly, "My disciple, the 
crane swallowed the ruby". 

Hearing this, the gem polisher cut up the crane and found the ruby in the stomach. 
Then, the gem polisher realized his mistake and trembled with fear. He pleaded with the 
thera to pardon him and also to continue standing at his door for alms. To him the thera 
replied, "My disciple, it is not your fault, nor is it mine. This has happened on account of 
what has been done in our previous existences; it is just our debt in sarhsara; I feel no ill 
will towards you. As a matter of fact, this has happened because I have entered a house. 
From today, I would not enter any house; I would only stand at the door". Soon after 
saying this, the thera expired as a result of his injuries. 

Later, the bhikkhus asked the Buddha where the various characters in the above 
episode were reborn, and the Buddha answered, "The crane was reborn as the son of the 
gem polisher; the gem polisher was reborn in niraya; the wife of the gem polisher was 
reborn in one of the deva worlds; and the thera, who was already an arahat when he was 
living, realized Parinibbana". 

Then the Buddha spoke in verse as follows: 

126. Some are reborn as human beings, the wicked are reborn in a place of continuous 
torment (niraya), the righteous go to the deva world, and those who are free from 
moral intoxicants (viz., the arahats) realize Nibbana. 
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IX. (11) Tayojana Vatthu 



Verse 127 

127. Na antalikkhe na samuddamajjhe, na pabbatanarh vivararh pavissa 
Na vijjatT so jagatippadeso, yatthatthito mucceyya papakamma. 



127. Not in the sky, nor in the middle of the ocean, nor in the cave of a mountain, nor 
anywhere else, is there a place, where one may escape from the consequences of 
an evil deed. 



Verse 127 

IX (11) The Story of Three Groups of Persons 
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While residing at the Jetavana monastery, the Buddha uttered Verse (127) of this 
book, with reference to questions raised by three groups of bhikkhus concerning three 
extraordinary incidents. 

The first group: A group of bhikkhus were on their way to pay homage to the 
Buddha and they stopped at a village on the way. Some people were cooking alms-food 
for those bhikkhus when one of the houses caught fire and a ring of fire flew up into the 
air. At that moment, a crow came flying, got caught in the ring of fire and dropped dead 
in the central part of the village. The bhikkhus seeing the dead crow observed that only 
the Buddha would be able to explain for what evil deed this crow had to die in this 
manner. After taking alms-food they continued on their journey to pay homage to the 
Buddha, and also to ask about the unfortunate crow. 

The second group: Another group of bhikkhus were travelling in a boat; they too 
were on their way to pay homage to the Buddha. When they were in the middle of the 
ocean the boat could not be moved. So, lots were drawn to find out who the unlucky one 
was; three times the lot fell on the wife of the skipper. Then the skipper said sorrowfully, 
"Many people should not die on account of this unlucky woman; tie a pot of sand to her 
neck and throw her into the water so that I would not see her". The woman was thrown 
into the sea as instructed by the skipper and the ship could move on. On arrival at their 
destination, the bhikkhus disembarked and continued on their way to the Buddha. They 
also intended to ask the Buddha due to what evil kamma the unfortunate woman was 
thrown overboard. 

The third group: A group of seven bhikkhus were also on their way to pay homage 
to the Buddha. On the way, they enquired at a monastery whether there was any suitable 
place for them to take shelter for the night in the neighbourhood. They were directed to a 
cave, and there they spent the night; but in the middle of the night, a large boulder 
slipped off from above and effectively closed the entrance. In the morning, the bhikkhus 
from the nearby monastery coming to the cave saw what had happened and they went to 
bring people from seven villages. With the help of these people they tried to move the 
boulder, but it was of no avail. Thus, the seven bhikkhus were trapped in the cave 
without food or water for seven days. On the seventh day, the boulder moved 
miraculously by itself, and the bhikkhus came out and continued their way to the Buddha. 
They also intended to ask the Buddha due to what previous evil deed they were thus shut 
up for seven days in a cave. 
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The three groups of travellers met on the way and together they went to the 
Buddha. Each group related to the Buddha what they had seen or experienced on their 
way and the Buddha answered their questions. 

The Buddha's answer to the first group: "Bhikkhus, once there was a farmer who 
had an ox. The ox was very lazy and also very stubborn. It could not be coaxed to do any 
work; it would just lie down chewing the cud or else go to sleep. The farmer lost his 
temper many times on account of this lazy, stubborn animal; so in anger, he tied a straw 
rope round the neck of the ox and set fire to it, and the ox died. On account of this evil 
deed the farmer had suffered for a long time in niraya, and in serving out the remaining 
part of his punishment, he had been burnt to death in the lalst seven existences". 

The Buddha's answer to the second group: "Bhikkhus, once there was a woman who 
had a pet dog. She used to take the dog along with her wherever she went and young 
boys of the city poked fun at her. She was very angry and felt so ashamed that she 
planned to kill the dog. She filled a pot with sand, tied it round the neck of the dog and 
threw it into the water; and the dog was drowned. On account of this evil deed that 
woman had suffered for a long time in niraya and in serving the remaining part of her 
punishment, she had been thrown into the water to drown in the last one hundred 
existences". 

The Buddha's answer to the third group: "Bhikkhus, once, seven cowherds saw an 
iguana going into a mound and they closed all the seven outlets of the mound with twigs 
and branches of trees. After closing the outlets they went away, completely forgetting the 
iguana that was trapped in the mound. Only after seven days, they remembered what 
they had done and hurriedly returned to the scene of their mischief and let out the 
iguana. On account of this evil deed, those seven had been imprisoned together for seven 
days without any food, in the last fourteen existences". 

Then, a bhikkhu remarked, "0 indeed! There is on escape from evil consequences 
for one who has done evil, even if he were in the sky, or in the ocean, or in a cave". To 
him the Buddha said, "Yes, Bhikkhu! You are right; even in the sky or anywhere else, 
there is no place which is beyond the reach of evil consequences". 

Then the Buddha spoke in verse as follows: 

127. Not in the sky, nor in the middle of the ocean, nor in the cave of a mountain, nor 
anywhere else, is there a place, where one may escape from the consequences of 
an evil deed. 
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At the end of the discourse all the bhikkhus attained Sotapatti Fruition. 
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IX. (12) Suppabuddhasakya Vatthu 



Verse 128 

128. Na antalikkhe na samuddamajjhe, na pabbatanarh vivararh pavissa 
Na vijjatT so jagatippadeso, yatthatthitarh nappasaheyya maccu. 



128. Not in the sky, nor in the middle of the ocean, nor in the cave of a mountain, nor 
anywhere else, is there a place where one cannot be oppressed by Death. 



Verse 128 

IX (12) The Story of King Suppabuddha 



While residing at the Nigrodharama monastery, the Buddha uttered Verse (128) of 
this book, with reference to King Suppabuddha. 

King Suppabuddha was the father of Devadatta and father-in-law of Prince 
Siddhattha who later became Gotama Buddha. King Suppabuddha was very antagonistic 
to the Buddha for two reasons. First, because as prince Siddhattha he had left his wife 
Yosodhara, the daughter of King Suppabuddha, to renounce the world; and secondly, 
because his son Devadatta, who was admitted into the Order by Gotama Buddha, had 
come to regard the Buddha as his arch enemy. One day, knowing that the Buddha would 
be coming for alms-food, he got himself drunk and blocked the way. When the Buddha 
and the bhikkhus came, Suppabuddha refused to make way, and sent a message saying, 
"I cannot give way to Samana Gotama, who is so much younger than me". Finding the 
road blocked, the Buddha and the bhikkhus turned back. Suppabuddha then sent 
someone to follow the Buddha secretly and find out what the Buddha said, and to report 
to him. 



As the Buddha turned back, he said to Ananda, "Ananda, because King 
Suppabuddha had refused to give way to me, on the seventh day from now he would be 
swallowed up by the earth, at the foot of the steps leading to the pinnacled hall of his 
palace". The king's spy heard these words and reported to the king. And the king said 
that he would not go near those steps and would prove the words of the Buddha to be 
wrong. Further, he instructed his men to remove those steps, so that he would not be 
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able to use them; he also kept some men on duty, with instructions to hold him back 
should he go in the direction of the stairs. 

When the Buddha was told about the king's instructions to his men, he said, 
"Bhikkhus! Whether King Suppabuddha lives in a pinnacled tower, or up in the sky, or in 
an ocean, or in a cave, my word cannot go wrong; King Suppabuddha will be swallowed 
up by the earth at the very place I have told you". 

Then the Buddha spoke in verse as follows: 

128. Not in the sky, nor in the middle of the ocean, nor in the cave of a mountain, nor 
anywhere else, is there a place where one cannot be oppressed by Death. 

On the seventh day, about the time of the alms meal the royal horse got frightened 
for some unknown reason and started neighing loudly and kicking about furiously. 
Hearing frightening noises from his horse, the king felt that he must handle his pet horse 
and forgetting all precautions, he started towards the door. The door opened of its own 
accord, the steps which had been pulled down earlier were also there, his men forgot to 
stop him from going down. So the king went down the stairs and as soon as he stepped 
on the earth, it opened and swallowed him up and dragged him right down to Avici 
Niraya. 



oloOGgl ^.OGOO ^§GOOOII 

Papavaggo navamo nitthito. 
End of Chapter Nine: Evil. 
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Chapter X 

OOII 3CV?00 

10. Dandavagga 
Punishment (Dandavagga) 
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X. (1) Chabbaggiya Bhikkhu Vatthu 



Verse 129 

129. Sabbe tasanti dandassa, sabbe bhayanti maccuno 
Attanarh upamarh katva, na haneyya na ghataye. 



129. All are afraid of the stick, all fear death. Putting oneself in another's place, one 
should not beat or kill others. 



Verse 129 

X (1) The Story of a Group of Six Bhikkhus 

While residing at the Jetavana monastery, the Buddha uttered Verse (129) of this 
book, with reference to a group of six bhikkhus (chabbagg!) who picked a quarrel with 
another group comprising seventeen bhikkhus. 

Once, seventeen bhikkhus were cleaning up a building in the Jetavana monastery- 
complex with the intention of occupying it, when another group comprising six bhikkhus 
arrived on the scene. The group of six said to the first group, "We are senior to you, so 
you had better give way to us; we will take this place". The group of seventeen did not 
give in, so the chabbaggis beat up the other group who cried out in pain. The Buddha 
learning about this reprimanded them and laid down the disciplinary rule forbidding 
bhikkhus to beat others. 



Then the Buddha spoke in verse as follows: 

129. All are afraid of the stick, all fear death. Putting oneself in another's place, one 
should not beat or kill others. 
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X. (2) Chabbaggiya Bhikkhu Vatthu 



Verse 130 

130. Sabbe tasanti dandassa, sabbesarh jlvitarh piyarh 
Attanarh upamarh katva, na haneyya na ghataye. 



130. All are afraid of the stick, all hold their lives dear. Putting oneself in another's place, 
one should not beat or kill others. 



Verse 130 

X (2) The Story of a Group of Six Bhikkhus 

While residing at the Jetavana monastery, the Buddha uttered Verse (130) of this 
book, with reference to a group of six bhikkhus. 

After coming to blows the first time, the same two groups of bhikkhus quarrelled 
again over the same building. As the rule prohibiting beating others had already been laid 
down, the group of six threatened the other group with upraised hands. The group of 
seventeen, who were junior to the chabbaggis, cried out in fright. The Buddha hearing 
about this laid down the disciplinary rule forbidding the raising of hands in threat. 

Then the Buddha spoke in verse as follows: 

130. All are afraid of the stick, all hold their lives dear. Putting oneself in another's place, 
one should not beat or kill others. 
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X. (3) Sambahula Kumaraka Vatthu 



Verses 131 and 132 

131. Sukhakamani bhutani, yo dandena vihirhsati 

Attano sukhamesano, pecca so na labhate sukharh. 



132. Sukhakamani bhutani, yo dandena na hirhsati 
Attano sukhamesano, pecca so labhate sukharh. 
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131. He who seeks his own happiness by oppressing others who also desire to have 
happiness will not find happiness in his next existence. 

132. He who seeks his own happiness by not oppressing others who also desire to have 
happiness will find happiness in his next existence. 

Verses 131 and 132 
X (3) The Story of Many Youths 

While residing at the Jetavana monastery, the Buddha uttered Verses (131) and 
(132) of this book, with reference to a number of youths. 

Once, the Buddha was out on an alms-round at Savatthi when he came across a 
number of youths beating a snake with sticks. When questioned, the youths answered 
that they were beating the snake because they were afraid that the snake might bite 
them. To them the Buddha said, "If you do not want to be harmed, you should also not 
harm others; if you harm others, you will not find happiness in your next existence". 

Then the Buddha spoke in verse as follows: 

131. He who seeks his own happiness by oppressing others, who also desire to have 
happiness, will not find happiness in his next existence. 

132. He who seeks his own happiness by not oppressing others, who also desire to have 
happiness, will find happiness in his next existence. 

At the end of the discourse all the youths attained Sotapatti Fruition. 
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X. (4) Kondadhanatthera Vatthu 

Verses 133 and 134 

133. Mavoca pharusarh kanci, vutta pativadeyyu tarn 
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Dukkha hi sarambhakatha 1 , patidanda phuseyyu tarn. 



134. Sace neresi attanarti, karhso upahato yatha 
Esa pattosi nibbanam, sarambho te na vijjati. 

133. Do not speak harshly to anyone; those who are thus spoken to will retort. Malicious 
talk is indeed the cause of trouble (dukkha) and retribution will come to you. 

134. If you can keep yourself calm and quiet, like a broken gong which is no longer 
resonant, you are sure to realize Nibbana; there will be no harshness in you. 

Verses 133 and 134 
X (4) The Story of Thera Kondadhana 

While residing at the Jetavana monastery, the Buddha uttered Verses (133) and 
(134) of this book, with reference to Thera Kondadhana. 

Since the day Kondadhana was admitted to the Order, the image of a female was 
always following him. This image was seen by others. But Kondadhana himself did not 
see it and so did not know about it. When he was out on an alms-round, people would 
offer two spoonfuls to him, saying, "This is for you, Venerable Sir, and this if for your 
female companion". Seeing the bhikkhu going about with a woman, people went to King 
Pasenadi of Kosala and reported about the bhikkhu and the woman. They said to the 
king, "0 king! Drive out the bhikkhu, who is lacking in moral virtues, from your kingdom". 
So the king went to the monastery where that bhikkhu was staying and surrounded it 
with his men. 

Hearing noises and voices, the bhikkhu came out and stood at the door, and the 
image also was there not far from the bhikkhu. Knowing that the king had come, the 
bhikkhu went into the room to wait for him. When the king entered the room, the image 
was not there. The king asked the bhikkhu where the woman was and he replied that he 
saw no woman. The king wanted to make sure and he asked the bhikkhu to leave the 
room for a while. The bhikkhu left the room, but when the king looked out, again he saw 
the woman near the bhikkhu. But when the bhikkhu came back to the room the woman 
was nowhere to be found. The king concluded that the woman was not real and so the 
bhikkhu must be innocent. He therefore invited the bhikkhu to come to the palace every 
day for alms-food. 



1. sarambhkatha: malicious talk. According to the Commentary it means talk belittling others. 

*oj^|[ooooo 8 * 3O<j|£^!o 0O€| ^.oSooooS B.A. 0000^8 (2014-2015) 09 44 80 12 455 




DHAMMAPADA ( 0011 3<j>oo ) Page 44 



When other bhikkhus heard about this, they were puzzled and said to the bhikkhu, 
"0 bhikkhu with no morals! Now that the king, instead of driving you out of his kingdom, 
has invited you for alms-food, you are doomed!" The bhikkhu on his part retorted, "Only 
you are the ones without morals; only you are doomed because you are the ones who go 
about with women!" 



The bhikkhus then reported the matter to the Buddha. The Buddha sent for 
Kondadhana and said to him, "My son, did you see any woman with the other bhikkhus 
that you have talked to them thus? You have not seen any woman with them as they 
have seen one with you. I see that you do not realize that you have been cursed on 
account of an evil deed done by you in a past existence. Now listen, I shall explain to you 
why you have an image of a woman following you about. 



"You were a deva in your last existence. During that time, there were two bhikkhus 
who were very much attached to each other. But you tried to create trouble between the 
two, by assuming the appearance of a woman and following one of the bhikkhus. For that 
evil deed you are now being followed by the image of a woman. So, my son, in future do 
not argue with other bhikkhus any more; keep silent like a gong with the rim broken off 
and you will realize Nibbana". 

Then the Buddha spoke in verse as follows: 

133. Do not speak harshly to anyone; those who are thus spoken to will retort. Malicious 
talk is indeed the cause of trouble (dukkha) and retribution will come to you. 



134. If you can keep yourself calm and quiet, like a broken gong which is no longer 
resonant, you are sure to realize Nibbana, there will be no harshness in you. 
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X. (5) Uposathika ItthTnarh Vatthu 



Verse 135 

135. Yatha dandena gopalo, gavo pajeti gocararh 
Evarh jara ca maccu ca, ayurh pajenti paninarh. 



135. As with a stick the cowherd drives his cattle to the pasture, so also, Aging and Death 
drive the life of beings. 
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Verse 135 

X (5) The Story of Some Ladies Observing the Moral Precepts 

While residing at the Pubbarama monastery, the Buddha uttered Verse (135) of this 
book, with reference to five hundred ladies. 

Once, five hundred ladies from Savatthi came to the Pubbarama monastery to keep 
the Uposatha STIa vows. The donor of the monastery, the well-renowned Visakha, asked 
different age groups of ladies why they had come to keep the sabbath. She got different 
answers from different age groups for they had come to the monastery for different 
reasons. The old ladies came to the monastery to keep the sabbath because they hoped 
to gain the riches and glories of the devas in their next existence; the middle-aged ladies 
had come to the monastery because they did not want to stay under the same roof with 
the mistresses of their respective husbands. The young married ladies had come because 
they wanted their first born to be a son, and the young unmarried ladies had come 
because they wanted to get married to good husbands. 

Having had these answers, Visakha took all the ladies to the Buddha. When she told 
the Buddha about the various answers of the different age groups of ladies the Buddha 
said, "Visakha! Birth, ageing and death are always actively working in beings; because 
one is born, one is subject to ageing and decay, and finally to death. Yet, they do not 
wish to strive for liberation from the round of existences (sarhsara); they still wish to 
linger in sarhsara". 



Then the Buddha spoke in verse as follows: 

135. As with a stick the cowherd drives his cattle to the pasture, so also, Ageing and 
Death drive the life of beings. 
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X. (6) Ajagarapeta Vatthu 



Verse 136 

136. Atha papani kammani, kararh balo na bujjhati 
Sehi kammehi dummedho, aggidaddhova tappati. 
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136. A fool while doing evil deeds does not know them as being evil; but that fool suffers 
for his evil deeds like one who is burnt by fire. 

Verse 136 

X (6) The Story of the Boa Constrictor Peta 

While residing at the Jetavana monastery, the Buddha uttered Verse (136) of this 
book, with reference to a boa constrictor peta 1 . 

Once, as Thera Maha Moggallana was coming down the Gijjhakuta hill with Thera 
Lakkhana he saw a boa constrictor peta and smiled, but he did not say anything. When 
they were back at the Jetavana monastery, Thera Maha Moggallana told Lakkhana, in the 
presence of the Buddha about the boa constrictor peta, with its long body burning in 
flames. The Buddha also said he himself had also seen that very peta soon after he had 
attained Buddhahood, but that he did not say anything about it because people might not 
believe him and thus they would be doing a great wrong to the Buddha. So out of 
compassion for these beings, the Buddha had kept silent. Then he continued, " Now that I 
have a witness in Moggallana, I will tell you about this boa constrictor peta. This peta was 
a thief during the time of Kassapa Buddha. As a thief and a cruel-hearted man, he had set 
fire to the house of a rich man seven times. And not satisfied with that, he also set fire to 
the perfumed hall donated by the same rich man to Kassapa Buddha, while Kassapa 
Buddha was out on an alms-round. As a result of those evil deeds he had suffered for a 
long time in niraya. Now, while serving out his term of suffering as a peta, he is being 
burnt with sparks of flames going up and down the length of his body. Bhikkhus, fools 
when doing evil deeds do not know them as being evil; but they cannot escape the evil 
consequences". 



Then the Buddha spoke in verse as follows: 

136. A fool while doing evil deeds does not know them as being evil; but that fool suffers 
for his evil deeds like one who is burnt by fire. 
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1. peta: an always hungry spirit or ghost. 
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X. (7) Maha Moggallanatthera Vatthu 
Verses 137, 138, 139 and 140 

137. Yo dandena adandesu, appadutthesu dussati 
Dasannamannatararh thanarh, khippameva nigacchati. 

138. Vedanarh pharusarh janirh, sarTrassa va bhedanarh 
Garukarh vapi abadharh, cittakkheparh va papune. 

139. Rajato va upasaggarh, Abbhakkhanarh va darunarh 
Parikkhayarh va natlnarh, bhoganarh va pabharigurarh. 

140. Atha vassa agarani, aggi dahati pavako 
Kayassa bheda duppanno, nirayarh so papajjati. 

137. He who does harm with weapons to those who are harmless and should not be 
harmed will soon come to any of these ten evil consequences: 

138 to 140. He will be subject to severe pain, or impoverishment, or injury to the body 
(e.g., loss of limbs), or serious illness (e.g., leprosy), or lunacy, or misfortunes 
following the wrath of the king, or wrongful and serious accusations, or loss of 
relatives, or destruction of wealth, or the burning down of his houses by fire or by 
lightning. After the dissolution of his body, the fool will be reborn in the plane of 
continuous suffering (niraya). 

Verses 137, 138, 139 and 140 
X (7) The Story of Thera Maha Moggallana 

While residing at the Jetavana monastery, the Buddha uttered Verses (137), (138), 
(139) and (140) of this book, with reference to Thera Maha Moggallana. 

Once, the Nigantha ascetics planned to kill Thera Maha Moggallana because they 
thought that by doing away with Thera Maha Moggallana the fame and fortune of the 
Buddha would also be diminished. So they hired some assassins to kill Thera Maha 
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Moggallana who was staying at Kalasila near Rajagaha at that time. The assassins 
surrounded the monastery; but Thera Maha Moggallana, with his supernormal power, got 
away first through a key hole, and for the second time through the roof. Thus, they could 
not get hold of the thera for two whole months. When the assassins again surrounded the 
monastery during the third month, Thera Maha Moggallana, recollecting that he had yet 
to pay for the evil deeds done by him during one of his past existences, did not exercise 
his supernormal power. So he was caught and the assassins beat him up until all his 
bones were utterly broken. After that, they left his body in a bush, thinking that he had 
passed away. But the thera, through his jhanic power, revived himself and went to see 
the Buddha at the Jetavana monastery. When he informed the Buddha that he would 
soon realize parinibbana at Kalasila, near Rajagaha, the Buddha told him to go only after 
expounding the Dhamma to the congregation of bhikkhus, as that would be the last time 
they would see him. So, Thera Maha Moggallana expounded the Dhamma and left after 
paying obeisance seven times to the Buddha. 

The news of the passing away of Thera Maha Moggallana at the hands of assassins 
spread like wild fire. King Ajatasattu ordered his men to investigate and get hold of the 
culprits. The assassins were caught and they were burnt to death. The bhikkhus felt very 
sorrowful over the death of Thera Maha Moggallana, and could not understand why such 
a personage like Thera Maha Moggallana should die at the hands of assassins. To them 
the Buddha said, "Bhikkhus! Considering that Moggallana had lived a noble life in this 
existence, he should not have met with such a death. But in one of his past existences, he 
had done a great wrong to his own parents, who were both blind. In the beginning, he 
was a very dutiful son, but after his marriage, his wife began to make trouble and she 
suggested that he should get rid of his parents. He took his blind parents in a cart into a 
forest, and there he killed them by beating them and making them believe that is was 
some thief who was beating them. For that evil deed he suffered in niraya for a long time; 
and in this existence, his last, he has died at the hands of assassins. Indeed, by doing 
wrong to those who should not be wronged, one is sure to suffer for it". 

Then the Buddha spoke in verse as follows: 

137. He who does harm with weapons to those who are harmless and should not be 
harmed will soon come to any of these ten evil consequences: 

138, 139 and 140. He will be subject to severe pain, or impoverishment, or injury to the 
body (i.e., loss of limbs), or serious illness (e.g., leprosy), or lunacy, or misfortunes 
following the wrath of the king, or wrongful and serious accusations, or loss of 
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relatives, or destruction of wealth, or the burning down of his houses by fire or by 
lightning. After the dissolution of his body, the fool will be reborn in the plane of 
continuous suffering (niraya). 
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X. (8) Bahubhandika Bhikkhu Vatthu 

Verse 141 

141. Na naggacariya na jata na parika, nanasaka thandilasayika va 

Rajojallarh ukkutikappadhanarh, sodhenti maccarh avitinnakankharh. 

141. Not going naked, nor having matted hair, nor smearing oneself with mud, nor 
fasting, nor sleeping on bare ground, nor covering oneself with dust, nor striving by 
squatting can purify a being, who has not yet overcome doubt. 



Verse 141 

X (8) The Story of Bhikkhu Bahubhandika 

While residing at the Jetavana monastery, the Buddha uttered Verse (141) of this 
book, with reference to Bahubhandika, a bhikkhu with many possessions. 

Once there was a rich man in Savatthi. After the death of his wife, he decided to 
become a bhikkhu. But before he entered the Order, he built a monastery, which included 
a kitchen and a store room. He also brought his own furniture, utensils and a large stock 
of rice, oil, butter and other provisions. Whatever dishes he wanted was cooked for him 
by his servants. Thus, even as a bhikkhu he was living in comfort, and because he had so 
many things with him, he was known as 'Bahubhandika'. One day, other bhikkhus took 
him to the Buddha, and in his presence told the Buddha about the many things he had 
brought along with him to the monastery, and also how he was still leading the luxurious 
life of a rich man. So, the Buddha said to Bahubhandika, "My son, I have been teaching 
all of you to live an austere life; why have you brought so much property with you?" 
When reprimanded even this much, that bhikkhu lost his temper and said angrily, 
"Indeed, Venerable Sir! I will now live as you wish me to". So saying he cast off his upper 
robe. 



Seeing him thus, the Buddha said to him, "My son, in your last existence you were 
an ogre; even as an ogre you had a sense of shame and a sense of fear to do evil. Now 
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that you are a bhikkhu in my Teaching, why do you have to throw away the sense of 
shame, and the sense of fear to do evil?" When he heard those words, the bhikkhu 
realized his mistake; his sense of shame and fear to do evil returned, and he respectfully 
paid obeisance to the Buddha and asked that he should be pardoned. The Buddha then 
said to him, "Standing there without your upper robe is not proper; just discarding your 
robe etc., does not make you an austere bhikkhu; a bhikkhu must also discard his doubt". 

Then the Buddha spoke in verse as follows: 

141. Not going naked, nor having matted hair, nor smearing oneself with mud, nor 
fasting, nor sleeping on bare ground, nor covering oneself with dust, nor striving by 
squatting can purify a being, who has not yet overcome doubt. 



At the end of the discourse many attained Sotapatti Fruition. 
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X. (9) Santati Mahamatta Vatthu 



Verse 142 

142. Alarikato cepi samam careyya, santo danto niyato brahmacarl 

Sabbesu bhutesu nidhaya dandam, so brahmano so samano sa bhikkhu. 1 



142. Though he is gaily decked, if he is calm, free from moral defilements, and has his 
senses controlled, if he is established in Magga Insight, if he is pure and has laid 
aside enmity (lit., weapons) towards all beings, he indeed is a brahmana, a samana, 
and a bhikkhu. 



Verse 142 

X (9) The Story of Santati the Minister 

While residing at the Jetavana monastery, the Buddha uttered Verse (142) of this 
book, with reference to Santati, the minister of King Pasenadi of Kosala. 

On one occasion, Santati the minister returned after suppressing a rebellion on the 
border. King Pasenadi was so pleased with him that he honoured the minister with the 
gift of the riches and glory of a ruler together with a dancing girl to entertain him for 



1. According to the Commentary, in this context, brahmana, samana, and bhikkhu are all arahats. 
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seven days. For seven days, the king's minister enjoyed himself to his heart's content, 
getting intoxicated with drink and infatuated with the young dancer. On the seventh day, 
riding the ornamented royal elephant, he went down to the riverside for a bath. On the 
way, he met the Buddha going on an alms-round, and being drunk, he just bowed 
casually, as a sign of respect to the Buddha. The Buddha smiled, and Ananda asked the 
Buddha why he smiled. So, the Buddha said to Ananda, "Ananda, this minister will come 
to see me this very day and after I have given him a short discourse will become an 
arahat. Soon after becoming an arahat he will realize parinibbana". 

Santati and his party spent the whole day at the riverside, bathing, eating, drinking 
and thus thoroughly enjoying themselves. In the evening the minister and his party went 
to the garden to have more drinks and to be entertained by the dancer. The dancer, on 
her part, tried her best to entertain the minister. For the whole week she was living on 
reduced diet to keep himself trim. While dancing, she suffered a severe stroke and 
collapsed, and at that instant she died with her eyes and mouth wide open. The minister 
was shocked and deeply distressed. In agony, he tried to think of a refuge and 
remembered the Buddha. Fie went to the Buddha, accompanied by his followers, and 
related to him about the grief and anguish he suffered on account of the sudden death of 
the dancer. Fie then said to the Buddha, "Venerable Sir! Please help me get over my 
sorrow; be my refuge, and let me have the peace of mind". To him the Buddha replied 
"Rest assured my son, you have come to One, who could help you, One who could be a 
constant solace to you and who will be your refuge. The tears you have shed due to the 
death of this dancer throughout the round of rebirths is more than the waters of all the 
oceans". The Buddha then instructed the minister in verse. The meaning of the verse in 
as follows. 

"In the past there has been in you clinging (upadana) due to craving; get rid of it. In 
future, do not let such clinging occur in you. Do not also harbour any clinging in the 
present; by not having any clinging, craving and passion will be calmed in you and you 
will realize Nibbana". 

After hearing the verse, the minister attained arahatship. Then, realizing that his life 
span was at an end, he said to the Buddha, "Veneral Sir! Let me now realize parinibbana, 
for my time has come". The Buddha consenting, Santati rose to a height of seven toddy- 
palms into the sky and there, while meditating on the element of fire (tejo kasina), he 
passed away realizing parinibbana. His body went up in flames, his blood and flesh burnt 
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up and the bone relics (dhatu) fell through the sky and dropped on the clean piece of 
cloth which was spread by the bhikkhus as instructed by the Buddha. 

At the congregation, the bhikkhus asked the Buddha, "Venerable Sir! The minister 
had realized parinibbana dressed in full regalia; is he a samana or a brahmana?" To them, 
the "Buddha replied Bhikkhus! My son can be called both a samana and a brahmana". 

Then the Buddha spoke in verse as follows: 

142. Though he is gaily decked, if he is calm, free from moral defilements, and has his 
senses controlled, if he is established in Magga Insight, if he is pure and has laid 
aside enmity (lit., weapons) towards all beings, he indeed is a brahmana, a samana, 
and a bhikkhu. 

ogcooo8ooo8ooog^) 6| o<g>| 

0(^11 o88[^GOOGQO (pSpOOOl GOO08 GCOOOOdS 8go8l 

GCCO 3 GOGOOGOoSl 30 G 0000 COG^O OOOOOGOII 

O99H 33(30000 00000 COG^p 00000^8GgDI 3000000 G<p OOGo8g^O C06I0OI 

oogloo oSgCO^ © 8 §[GOO^ ©I 00008^0 ©© 8 ^gGOO^ ©I 
OOQ|8gO©GinnO 0080000001 008 COO CO gOJQ 3 33^00011 

X. (10) Pilotikatissatthera Vatthu 

Verses 143 and 144 

143. HirTnisedho puriso, koci lokasmi vijjati 

Yo niddarh apabodheti, asso bhadro kasamiva. 

144. Asso yatha bhadro kasanivittho, atapino sarhvegino bhavatha 
Saddhaya sTIena ca vTriyena ca, samadhina dhammavinicchayena 1 ca 
Sampannavijjacarana patissata, jahissatha dukkhamidam anappakarh. 

143. Rare in this world is the kind of person who out of a sense of shame restrains from 
doing evil and keeps himself awake like a good horse that gives no cause to be 
whipped. 

144. Like a good horse stirred at a touch of the whip, be diligent and get alarmed by 
endless round of rebirths (i.e., sarhsara). By faith, morality, effort, concentration, 



1. dhammavinicchayena: (d ha mma+vinicchaya)— discernment of the Dhamma or Law. It is explained by the 
Commentary as karanakarana jananam, i.e., knowing right and wrong cause of things. 
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and discernment of the Dhamma, be endowed with knowledge and practice of 
morality and with mindfulness, leave this immeasurable dukkha (of sarhsara) behind. 

Verses 143 and 144 
X (10) The Story of Thera Pilotikatissa 

While residing at the Jetavana monastery, the Buddha uttered Verses (143) and 
(144) of this book, with reference to Thera Pilotikatissa. 

Once, Thera Ananda saw a shabbily dressed youth going round begging for food; he 
felt pity for the youth and made him a samanera. The young samanera left his old clothes 
and his begging plate on the fork of a tree. When he became a bhikkhu he was known as 
Pilotikatissa. As a bhikkhu, he did not have to worry about food and clothing as he was in 
affluent circumstances. Yet, sometimes he did not feel happy in his life as a bhikkhu and 
thought of going back to the life of a lay man. Whenever he had this feeling, he would go 
back to that tree where he had left his old clothes and his plate. There, at the foot of the 
tree, he would put this question to himself, "Oh shameless one! Do you want to leave the 
place where you are fed well and dressed well? Do you still want to put on these shabby 
clothes and go begging again with this old plate in your hand?" Thus, he would rebuke 
himself, and after calming down, he would go back to the monastery. 

After two or three days, again, he felt like leaving the monastic life of a bhikkhu, and 
again, he went to the tree where he kept his old clothes and his plate. After asking 
himself the same old question and having been reminded of the wretchedness of his old 
life, he returned to the monastery. This was repeated many times. When other bhikkhus 
asked him why he often went to the tree where he kept his old clothes and his plate, he 
told them that he went to see his teacher . 1 Thus keeping his mind on his old clothes as 
the subject of meditation, he came to realize the true nature of the aggregates of the 
khandhas (i.e., anicca, dukkha, anatta), and eventually he became an arahat. Then, he 
stopped going to the tree. Other bhikkhus noticing that Pilotikatissa had stopped going to 
the tree where he kept his old clothes and his plate asked him, "Why don't you go to your 
teacher any more?" To them, he answered, "When I had the need, I had to go to him; 
but there is no need for me to go to him now". When the bhikkhus heard his reply, they 
took him to see the Buddha. When they came to his presence they said, "Venerable Sir! 
This bhikkhu claims that he has attained arahatship; he must be telling lies". But the 
Buddha refuted them, and said, "Bhikkhus! Pilotikatissa is not telling lies, he speaks the 

1. teacher: here refers to Pilotika's old clothes and his begging plate: they are like a teacher to him because 
they imbued him with a deep sense of shame and put him on the right track. 
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truth. Though he had relationship with his teacher previously, now he has no relationship 
whatsoever with his teacher. Thera Pilotikatissa has instructed himself to differentiate 
right and wrong causes and to discern the true nature of things. He has now become an 
arahat, and so there is no further connection between him and his teacher". 



Then the Buddha spoke in verse as follows: 



143. Rare in this world is the kind of person who out of a sense of shame restrains from 
doing evil and keeps himself awake like a good horse that gives no cause to be 
whipped. 

144. Like a good horse stirred at a touch of the whip, be diligent and get alarmed by 
endless round of rebirths (i.e., sarhsara). By faith, morality, effort, concentration, 
discernment of the Dhamma, be endowed with knowledge and practice of morality, 
and with mindfulness, leave this immeasurable dukkha (of sarhsara) behind. 
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X. (11) Sukhasamanera Vatthu 



Verse 145 

145. Udakarh hi nayanti nettika, usukara namayanti tejanarh 
Darurh namayanti tacchaka, attanarh damayanti subbata. 



145. Farmers (lit., makers of irrigation canals) channel the water; fletchers straighten the 
arrows; carpenters work the timber; the wise tame themselves. 



Verse 145 

X (11) The Story of Samanera 1 Sukha 



While residing at the Jetavana monastery, the Buddha uttered Verse (145) of this 
book, with reference to a samanera named Sukha. 

Sukha was made a samanera at the age of seven years by Thera Sariputta. On the 
eighth day after being made a samanera he followed Thera Sariputta on his alms-round. 
While doing the round they came across some farmers irrigating their fields, some 
fletchers straightening their arrows and some carpenters making things like cart-wheels, 



1. This story is the same as that of Samanera Pandita (Verse 80) 
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etc. Seeing these, he asked Thera Sariputta whether these inanimate things could be 
guided to where one wished or be made into things one wished to make, and the thera 
answered him in the affirmative. The young samanera then pondered that if that were so, 
there could be no reason why a person could not tame his mind and practise Tranquillity 
and Insight Meditation. 

So, he asked permission from the thera to return to the monastery. There, he shut 
himself up in his room and practised meditation in solitude Sakka and the devas also 
helped him in his practice by keeping the monastery very quiet. That same day, the 
eighth day after his becoming a samanera, Sukha attained arahatship. In connection with 
this, the Buddha said to the congregation of bhikkhus, "When a person earnestly practises 
the Dhamma, even Sakka and the devas give protection and help. I myself have kept 
Sariputta at the entrance so that Sukha should not be disturbed. The samanera, having 
seen the farmers irrigating their fields, the fletchers straightening their arrows and the 
carpenters making cart-wheels and other things, trains his mind and practises the 
Dhamma. Thus, he has now become an arahat". 

Then the Buddha spoke in verse as follows: 

145. Farmers (lit., makers of irrigation canals) channel the water; fletchers straighten the 
arrows; carpenters work the timber; the wise tame themselves. 

3CpOGgl 300GQ0 ^§GOOOII 

Dandavaggo dasamo nitthito. 

End of Chapter Ten: Punishment. 



*oj^cy|[ooooo 8 * 3G^£^,|ooo6| ^.oSggooS B.A. 0000^8 (2014-2015) 09 44 80 12 455 




DHAMMAPADA ( ooii ocpoo ) Page 56 



Chapter XI 
ooii ospoo 
11. Jaravagga 
Ageing (Jaravagga) 
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XI. (1) Visakhaya Sahayikanarh Vatthu 



Verse 146 

146. Ko nu haso kimanando, niccarh pajjalite 1 sati 
Andhakarena 2 onaddha, padlparh 3 na gavesatha. 



146. Why is there laughter? Why is there joy although (the world) is always burning? 
Shrouded in darkness why not seek the light? 



Verse 146 

XI (1) The Story of the Companions of Visakha 

While residing at the Jetavana monastery, the Buddha uttered Verse (146) of this 
book, with reference to companions of Visakha. 

Five hundred men from Savatthi, wishing to make their wives to be generous, kind- 
hearted and virtuous like Visakha, sent them to Visakha to be her constant companions. 
During a bacchanalian festival which lasted for seven days, the wives of those men took 
all the drinks left by their husbands and got drunk in the absence of Visakha. For this 
misbehaviour they were beaten by their husbands. On another occasion, saying that they 
wished to listen to the Buddha's discourse, they asked Visakha to take them to the 
Buddha and secretly took small bottles of liquor hidden in their clothes. 



On arrival at the monastery, they drank all the liquor they had brought and threw 
away the bottles. Visakha requested the Buddha to teach them the Dhamma. By that 
time, the women were getting intoxicated and felt like singing and dancing. Mara, taking 
this opportunity made them bold and shameless, and soon they were boisterously singing, 
dancing, clapping and jumping about in the monastery. The Buddha saw the hand of 



1. pajjalite: burning; in this context, it means burning with fires of passion, etc. (The Commentary) 

2. andhakarena: darkness; in this context, ignorance of the Four Noble Truths. (The commentary) 

3. padlparh: light; in this context, wisdom. (The Commentary) 
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Mara in the shameless behaviour of these women and said to himself, "Mara must not be 
given the opportunity". So, the Buddha sent forth dark-blue rays from his body and the 
whole room was darkened; the women were frightened and began to get sober. Then, 
the Buddha vanished from his seat and stood on top of Mt.Meru, and from there he sent 
forth white rays and the sky was lit up as if by a thousand moons. After thus manifesting 
his powers, the Buddha said to those five hundred women, "You ladies should not have 
come to my monastery in this unmindful state. Because you have been negligent Mara 
has had the opportunity to make you behave shamelessly, laughing and singing loudly, in 
my monastery. Now, strive to put out the fire of passion (raga) which is in you". 

Then the Buddha spoke in verse as follows: 

146. Why is there laughter? Why is there joy although (the world) is always burning? 
Shrouded in darkness why not seek the light? 

At the end of the discourse those five hundred women attained Sotapatti Fruition. 
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XI. (2) Sirima Vatthu 



Verse 147 

147. Passa cittakatarh bimbarh, arukayarh samussitarh 
Aturarh bahusankapparh 1 , yassa natthi dhuvarh thiti. 



147. Look at this dressed up body, a mass of sores, supported (by bones), sickly, a 
subject of many thoughts (of sensual desire). Indeed, that body is neither 
permanent nor enduring. 

Verse 147 

XI (2) The Story of Sirima 



While residing at the Jetavana monastery, the Buddha uttered Verse (147) of this 
book, with reference to Sirima the courtesan. 

Once, there lived in Rajagaha, a very beautiful courtesan by the name of Sirima. 
Every day Sirima offered alms-food to eight bhikkhus. One of these bhikkhus happened to 



1. bahusankapparh: the body, which is the subject of many thoughts of sensual desire and admiration. 
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mention to other bhikkhus how beautiful Sirima was and also that she offered very 
delicious food to the bhikkhus every day. On hearing this, a young bhikkhu fell in love 
with Sirima even without seeing her. The next day, the young bhikkhu went with the 
other bhikkhus to the house of Sirima. Sirima was not well on that day, but since she 
wanted to pay obeisance to the bhikkhus, she was carried to their presence. The young 
bhikkhu, seeing Sirima, thought to himself, "Even though she is sick, she is very 
beautiful!" And he felt a strong desire for her. 

That very night, Sirima died. King Bimbisara went to the Buddha and reported to him 
that Sirima, the sister of JTvaka, had died. The Buddha told King Bimbisara to take the 
dead body to the cemetery and keep it there for three days without burying it, but to 
have it protected from crows and vultures. The king did as he was told. On the fourth 
day, the dead body of the beautiful Sirima was no longer beautiful or desirable; it got 
bloated and maggots came out from the nine orifices. On that day, the Buddha took his 
bhikkhus to the cemetery to observe the body of Sirima. The king also came with his 
men. The young bhikkhu, who was so desperately in love with Sirima, did not know that 
Sirima had died. When he learnt that the Buddha and the bhikkhus were going to see 
Sirima, he joined them. At the cemetery, the corpse of Sirima was surrounded by the 
bhikkhus headed by the Buddha, and also by the king and his men. 

The Buddha then asked the king to get a town crier announce that Sirima would be 
available on payment of one thousand in cash per night. But nobody would take her for 
one thousand, or for five hundred, or for two hundred and fifty, or even if she were to be 
given free of charge. Then the Buddha said to the audience, "Bhikkhus! Look at Sirima. 
When she was living there were many who were willing to give one thousand to spend 
one night with her; but now none would take her even if given without any payment. The 
body of a person is subject to deterioration and decay". 

Then the Buddha spoke in verse as follows: 

147. Look at this dressed up body, a mass of sores, supported (by bones), sickly, a 
subject of many thoughts (of sensual desire). Indeed, that body is neither 
permanent nor enduring. 

At the end of the discourse, the young bhikkhu attained Sotapatti Fruition. 
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XI. (3) Utta rather! Vatthu 



Verse 148 

148. Parijinnamidarh rupam, roganTlarti pabharigurarh 
Bhijjati putisandeho, maranantarh hi jTvitarh. 



148. This body is worn out with age, it is the seat of sickness, it is subject to decay. This 
putrid body disintegrates; life, indeed, ends in death. 



Verse 148 

XI (3) The Story of Then Uttara 



While residing at the Jetavana monastery, the Buddha uttered Verse (148) of this 
book, with reference to Then Uttara. 

Then Uttara, who was one hundred and twenty years old, was one day returning 
from her alms-round when she met a bhikkhu and requested him to accept her offering of 
alms- food. The inconsiderate bhikkhu accepted all her alms-food; so she had to go 
without food for that day. The same thing happened on the next two days. Thus Then 
Uttara was without food for three successive days and she was feeling weak. On the 
fourth day, while she was on her alms-food, she met the Buddha on the road where it 
was narrow. Respectfully, she paid obeisance to the Buddha and stepped back. While 
doing so, she accidentally stepped on her own robe and fell on the ground, injuring her 
head. The Buddha went up to her and said, "Your body is getting very old and infirm, it is 
ready to crumble, it will soon perish". 



Then the Buddha spoke in verse as follows: 



148. This body is worn out with age, it is the seat of sickness, it is subject to decay. This 
putrid body disintegrates; life, indeed, ends in death. 

At the end of the discourse, Therl Uttara attained Sotapatti Fruition. 

cooapoo 3o8«o^ooo8oj[ o<gj[ 

0(^011 000^00^ 30O<gJ0^l 32COO(jj>G^O 000€|G3I 

OOOGqIoOOOO^ 30§^l 000^ 8ojO^> OOO 6[o8ll 

XI. (4) Sambahula Adhimanikabhikkhu Vatthu 

Verse 149 

149. Yanimani apatthani, alabuneva sarade 
Kapotakani atthTni, tani disvana ka rati. 
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149. Like gourds thrown away in autumn are these dove-grey bones; what pleasure is 
there in seeing them? 



Verse 149 

XI (4) The Story of Adhimanika Bhikkhus 

While residing at the Jetavana monastery, the Buddha uttered Verse (149) of this 
book, with reference to some bhikkhus who over-estimated themselves. 

Five hundred bhikkhus, after taking a subject of meditation from the Buddha, went 
into the woods. There, they practised meditation ardently and diligently and soon attained 
deep mental absorption (jhana) and they thought that they were free from sensual 
desires and, therefore, had attained arahatship. Actually, they were only over-estimating 
themselves. Then, they went to the Buddha, with the intention of informing the Buddha 
about what they thought was their attainment of arahatship. 

When they arrived at the outer gate of the monastery, the Buddha said to the 
Venerable Ananda, "Those bhikkhus will not benefit much by coming to see me now; let 
them go to the cemetery first and come to see me only afterwards'. 'The Venerable 
Ananda then delivered the message of the Buddha to those bhikkhus, and they reflected, 
"The Enlightened One knows everything; he must have some reason in making us go to 
the cemetery first". So they went to the cemetery. 

There, when they saw the putrid corpses they could look at them as just skeletons, 
and bones, but when they saw some fresh dead bodies they realized, with horror, that 
they still had some sensual desires awakening in them. The Buddha saw them from his 
perfumed chamber and sent forth the radiance; then he appeared to them and said, 
"Bhikkhus! Seeing these bleached bones, is it proper for you to have any sensual desire in 
you?" 



Then the Buddha spoke in verse as follows: 

149. Like gourds thrown away in autumn are these dove-grey bones; what pleasure is 
there in seeing them? 



At the end of the discourse, those five hundred bhikkhus attained arahatship. 
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XI. (5) JanapadakalyanT RupanandatherT Vatthu 



Verse 150 

150. AtthTna rh nagararh katarh, marhsalohitalepanarh 
Yattha jara ca maccu ca, mano makkho ca ohito. 



150. This body (lit., the city) is built up with bones which are covered with flesh and 
blood; within this dwell (lit., are deposited) decay and death, pride and detraction 
(of others' virtues and reputation). 



Verse 150 

XI (5) The Story of Then Rupananda (JanapadakalyanT) 

While residing at the Jetavana monastery, the Buddha uttered Verse (150) of this 
book, with reference to JanapadakalyanT. 

Princess JanapadakalyanT was the daughter of GotamT, the step-mother of Gotama 
the Buddha; because she was very beautiful she was also known as Rupananda. She was 
married to Nanda, a cousin of the Buddha. One day she pondered, "My elder brother who 
could have become a Universal Monarch has renounced the world to become a bhikkhu; 
he is now a Buddha. Rahula, the son of my elder brother, and my own husband Prince 
Nanda have also become bhikkhus. My mother GotamT has also become a bhikkhunT, and 
I am all alone here!" So saying, she went to the monastery of some bhikkhunTs and 
became a bhikkhunT herself. Thus, she had become a bhikkhunT not out of faith but only 
in imitation of others and because she felt lonely. 

Rupananda had heard from others that the Buddha often taught about the 
impermanence, unsatisfactoriness and insubstantiality of the khandhas. So she thought 
he would talk deprecatingly about her good looks if he should see her; and thus thinking, 
she kept away from the Buddha. But other bhikkhunTs, coming back from the monastery, 
kept talking in praise of the Buddha; so, one day, she decided to accompany other 
bhikkhunTs to the monastery. 

The Buddha saw her and reflected, "A thorn can only be taken out with a thorn; 
Rupananda being very attached to her body and being very proud of her beauty, I must 
take the pride and attachment out of her through beauty". So, with his supernormal 
power, he caused an image of a very beautiful lady of about sixteen years of age to be 
seated near him, fanning him. This young girl was visible only to Rupananda and the 
Buddha. When Rupananda saw the girl, she realized that compared to that girl, she 
herself was just like an old, ugly crow compared to a beautiful white swan. Rupananda 
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had a good look at the girl and she felt that she liked her very much. Then, she looked 
again and was surprised to find that the girl had grown to the age of about twenty. Again 
and again, she looked at the figure beside the Buddha and every time she noticed that 
the girl had grown older and older. Thus, the girl turned into a grown-up lady, then into a 
middle-aged lady, an old lady, a decrepit and a very old lady successively. Rupananda 
also noticed that with the arising of a new image, the old image disappeared, and she 
came to realize that there was a continuous process of change and decay in the body. 
With the coming of this realization, her attachment to the body diminished. Meanwhile, 
the figure near the Buddha had turned into an old, decrepit lady, who could no longer 
control her bodily functions, and was rolling in her own excreta. Finally, she died, her 
body got bloated, pus and maggots came out of the nine openings and crows and 
vultures were trying to snatch at the dead body. 

Having seen all these, Rupananda pondered, "This young girl has grown old and 
decrepit and died in this very place under my own eyes. In the same way, my body will 
also grow old and wear out; it will be subject to disease and I will also die". Thus, she 
came to perceive the true nature of the khandhas. At this point the Buddha talked about 
the impermanence, the unsatisfactoriness and the insubstantiality of the khandhas, and 
Rupananda attained Sotapatti Fruition. 

Then the Buddha spoke in verse as follows: 

150. This body (lit., the city) is built up with bones which are covered with flesh and 
blood; within this dwell (lit., are deposited) decay and death, pride and detraction 
(of others' virtues and reputation). 



At the end of the discourse, Rupananda attained arahatship. 
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XI. (6) MallikadevT Vatthu 



Verse 151 

151. JTranti ve rajaratha sucitta, atho sarTrampi jararh upeti 

Satanca dhammo 1 na jararh upeti, santo have sabbhi pavedayanti. 



1. dhammo/dhamma: The nine Transcend enta Is, viz., the four Maggas, the four Phalas and Nibbana. (The 
Commentary) 
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151. The much ornamented royal carriages do wear out, the body also grows old, but the 
Dhamma of the Virtuous does not decay. Thus, indeed, say the Virtuous among 
themselves. 



Verse 151 

XI (6) The Story of Queen Mallika 

While residing at the Jetavana monastery, the Buddha uttered Verse (151) of this 
book, with reference to Mallika, queen of King Pasenadi of Kosala. 

One day, Mallika went into the bathroom to wash her face, hands and feet. Her pet 
dog also came in; as she was bending to wash her feet, the dog tried to have sex with 
her, and the queen appeared to be amused and somewhat pleased. The king saw this 
strange incident through the window from his bedroom. When the queen came in, he said 
angrily to the queen, "Oh, you wicked woman! What were you doing with that dog in the 
bathroom? Do not deny what I saw with my own eyes". The queen replied that she was 
only washing her face, her hands and her feet, and so was doing nothing wrong. Then 
she continued, "But, that room is very strange. If anyone went into that room, to one 
looking from this window there would appear to be two. If you do not believe me, 0 King, 
please go into that room and I will look through this window". 

So, the king went into the bathroom. When he came out, Mallika asked the king why 
he misbehaved with a she-goat in that room. The king denied it, but the queen insisted 
that she saw them with her own eyes. The king was puzzled, but being dim-witted, he 
accepted the queen's explanation, and concluded that the bathroom was, indeed, very 
strange. 

From that time, the queen was full of remorse for having lied to the king and for 
having brazenly accused him of misbehaving with a she-goat. Thus, even when she was 
approaching death, she forgot to think about the great unrivalled charities she had shared 
with her husband and only remembered that she had been unfair to him. As a result of 
this, when she died she was reborn in niraya. After her burial the king intended to ask the 
Buddha where she was reborn. The Buddha wished to spare his feelings, and also did not 
want him to lose faith in the Dhamma. So he willed that this question should not be put 
to him and King Pasenadi forgot to ask the Buddha. 

However after seven days in niraya, the queen was reborn in the Tusita deva world. 
On that day, the Buddha went to King Pasenadi's palace for alms-food; he indicated that 
he wished to rest in the coach -shed where the royal carriages were kept. After offering 
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alms-food, the king asked the Buddha where queen Mallika was reborn and the Buddha 
replied, "Mallika has been reborn in the Tusita deva world". Hearing this the king was very 
pleased, and said, "Where else could she have been reborn? She was always thinking of 
doing good deeds, always thinking what to offer to the Buddha on the next day. 
Venerable Sir! Now that she is gone, I, your humble disciple, hardly know what to do". To 
him the Buddha said, "Look at these carriages of your father and your grandfather; these 
are all worn down and lying useless; so also is your body, which is subject to death and 
decay. Only the Dhamma of the Virtuous is not subject to decay". 

Then the Buddha spoke in verse as follows: 

151. The much ornamented royal carriages do wear out, the body also grows old, but the 
Dhamma of the Virtuous does not decay. Thus, indeed, say the Virtuous among 
themselves. 
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XI. (7) Lajudayl Thera Vatthu 



Verse 152 

152. Appassutayarh puriso, balibaddhova jTrati 

Marhsani tassa vaddhanti, panna tassa na vaddhati. 



152. This man of little learning grows old like an ox; only his flesh grows but not his 
wisdom. 



Verse 152 

XI (7) The Story of Thera LaludayT 

While residing at the Jetavana monastery, the Buddha uttered Verse (152) of this 
book, with reference to LaludayT, a thera with little intelligence. 

La|udayT was a bhikkhu who was dim-witted and very absent-minded. He could 
never say things which were appropriate to the occasion, although he tried hard. Thus, on 
joyful and auspicious occasions he would talk about sorrow, and on sorrowful occasions 
he would talk about joy and gladness. Besides, he never realized that he had been saying 
things which were inappropriate to the occasion. When told about this, the Buddha said, 
"One like LajudayT who has little knowledge is just like an ox". 
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Then the Buddha spoke in verse as follows: 

152. This man of little learning grows old like an ox; only his flesh grows but not his 
wisdom. 

e a > °ei 

ogpll GOG^OOCOc8oOOCOG|l 00|o8oc6 30^0001 
oooooog ogooog^oi ^ crp 0008 

og^ii ocoooogoo SgcooSi good ^ ococooSi 
oooo goo ooopooo CO oil OOOOJQ 8coocoi 
8ooolgoo6 8<gji ooono^ oooogjolii 

XI. (8) Udana Vatthu 

Verses 153 and 154 1 

153. Anekajatisarhsararh, sandhavissarh anibbisarh 
Gahakararh gavesanto 2 , dukkha jati punappunarh 3 . 

154. Gahakaraka ditthosi 4 , puna geharh na kahasi 5 
Sabba te phasuka bhagga 6 , gahakutarh visankhatarh 7 
Visankharagatarh cittarh 8 , tanhanarh khayamajjhaga. 9 



1. Footnotes to Verses 153 and 154: These two verses are expressions of intense and sublime joy the 
Buddha felt at the very moment of his attainment of Enlightenment; as such, they are replete with a 
wealth of sublime meaning and deep feeling. 

2. gahakaram gavesanto: lit., "I who have tried to find the builder of the house". The house is the body, the 
builder is Craving (Tanha). The meaning of Verse (153) as given in the Commentary is as follows! 

I who have been seeking the builder of this house, knowing that he could be seen only with a certain 
wisdom, have been trying to attain such wisdom (Bodhi nana) ever since DTpaiikara Buddha prophesied 
that I would, one day, become a Buddha like him. But failing to attain Bodhi nana, I have wandered 
through this course of hundreds of thousands of existences in the endless round of rebirths. 

3. dukkha jati punappunarh: To be born again and again is dukkha. This is the reason for trying to find the 
builder of this house, the Carpenter Craving. 

Birth which comes together with again, disease and death is dukkha; that is why I have been 
incessantly looking for the Housebuilder Craving. 

4. ditthosi: You are seen: I have seen you now that I have attained Enlightenment or Bodhi nana, the all 
comprehending wisdom, with my own Insight. 

5. puna geharh na kahasi: No house shall be built again: You shall not build another house (for me) in this 
round of rebirths. 

6. sabba te phasuka bhagga: All your rafters are broken: I have destroyed all the remaining defilements. 

7. gahakutarh visankhatarh: The roof-tree has been destroyed: I have dispelled ignorance. 

8. visankharagatarh cittarh: lit., my mind has reached the Unconditioned; having Nibbana as its object, my 
mind has realized Nibbana. 

9. tanhanarh khayamjjhaga: The end of craving has been attained: I have attained Arahatta Fruition. 
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153. I, who have been seeking the builder of this house (body), failing to attain 
Enlightenment (Bodhi nana or Sabbannuta nana) which would enable me to find 
him, have wandered through innumerable births in sarhsara. To be born again and 
again is, indeed, dukkha! 

154. Oh housebuilder! You are seen, you shall build no house (for me) again. All your 
rafters are broken, your roof-tree is destroyed. My mind has reached the 
Unconditioned (i.e., Nibbana); the end of craving (Arahatta Phala) has been 
attained. 



Verses 153 and 154 

XI (8) The Story Concerning the "Words of Exultation of the Buddha" 

These two verses are expressions of intense and sublime joy felt by the Buddha at 
the moment of attainment of Supreme Enlightenment (Bodhi nana or Sabbannuta nana). 
These verses were repeated at the Jetavana monastery at the request of the Venerable 
Ananda. 

Prince Siddhattha, of the family of Gotama, son of King Suddhodana and Queen 
Maya of the kingdom of the Sakyans, renounced the world at the age of twenty-nine and 
became an ascetic in search of the Dhamma (Truth). For six years, he wandered about 
the valley of the Ganges, approaching famous religious leaders, studying their doctrines 
and methods. He lived austerely and submitted himself strictly to rigorous ascetic 
discipline; but he found all these traditional practices to be unsound. He was determined 
to find the Truth in his own way, and by avoiding the two extremes of excessive sensual 
indulgence and self-mortification 1 he found the Middle Path which would lead to Perfect 
Peace, Nibbana. This Middle Path (Majjhimapatipada) is the Noble Path of Eight 
Constituents, viz., Right view, Right thought, Right speech, Right action, Right livelihood, 
Right effort, Right mindfulness and Right concentration. 

Thus, one evening, seated under a Bo tree on the bank of the Neranjara river, Prince 
Siddhattha Gotama attained Supreme Enlightenment (Bodhi nana or Sabbannuta nana) at 
the age of thirty-five. During the first watch of the night, the prince attained the power of 
recollection of past existences (Pubbenivasanussati nana) and during the second watch he 
attained the divine power of sight (Dibbacakkhu nana). Then, during the third watch of 
the night he contemplated the Doctrine of Dependent Origination (Paticcasamuppada) in 
the order of arising (anuloma) as well as in the order of cessation (patiloma). At the crack 

1. Kamasukhallikanuyoga and Attakilamathanuyoga. 
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of dawn, Prince Siddhattha Gotama by his own intellect and insight fully and completely 
comprehended the Four Noble Truths. The Four Noble Truths are: The Noble Truth of 
Dukkha (Dukkha Ariya Sacca) the Noble Truth of the Cause of Dukkha (Dukkha Samudaya 
Ariya Sacca), the Noble Truth of Cessation of Dukkha (Dukkha Nirodha Ariya Sacca), and 
the Noble Truth of the Path Leading to the Cessation of Dukkha (Dukkha Nirodha Gamin! 
Patipada Ariya Sacca). There also appeared in him, in all their purity, the knowledge of 
the nature of each Noble Truth (Sacca nana), knowledge of the performance required for 
each Noble Truth (Kicca nana), and the knowledge of the completion of the performance 
required for each Noble Truth (Kata nana); and thus, he attained the Sabbannuta nana 
(also called Bodhi nana) of a Buddha. From that time, he was known as Gotama the 
Buddha. 

In this connection, it should be noted that only when the Four Noble Truths, under 
their three aspects (therefore, the twelve modes), had become perfectly clear to him that 
the Buddha acknowledged in the world of Men, the world of Devas and that of Brahmas, 
that he had attained the Supreme Enlightenment and therefore had become a Buddha. 

At the moment of the attainment of Buddhahood, the Buddha uttered the following 
tow verses: 

153. I, who have been seeking the builder of this house (body), failing to attain 
Enlightenment (Bodhi nana or Sabbannuta nana) which would enable me to find 
him, have wandered through innumerable births in sarhsara. To be born again and 
again is, indeed, dukkha! 

154. Oh house-builder! You are seen, you shall build no house (for me) again. All your 
rafters are broken, your roof-tree is destroyed. My mind has reached the 
Unconditioned (i.e., Nibbana); the end of craving (Arahatta Phala) has been 
attained. 
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XI. (9) Mahadhanasetthiputta Vatthu 

Verses 155 and 156 
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155. Acaritva brahmacariyarh, aladdha yobbane dhanarh 
Jinnakoncava jhayanti, khinamaccheva pallale. 

156. Acaritva brahmacariyarh, aladdha yobbane dhanarh 
Senti capatikhTnava, puranani anutthunarh. 

155. They, who in youth have neither led the Life of Purity, nor have acquired wealth, 
waste away in dejection like decrepit herons on a drying pond deplete of fish. 

156. They, who in youth have neither led the Life of Purity, nor have acquired wealth, lie 
helplessly like arrows that have lost momentum, moaning and sighing after the past. 

Verses 155 and 156 

XI (9) The Story of the Son of Mahadhana 

While residing at the Migadaya wood, the Buddha uttered Verses (155) and (156) of 
this book, with reference to the son of Mahadhana, a rich man from BaranasT. 

The son of Mahadhana did not study while he was young; when he came of age he 
married the daughter of a rich man, who, like him, also had no education. When the 
parents on both sides died, they inherited eighty crores from each side and so were very 
rich. But both of them were ignorant and knew only how to spend money and not how to 
keep it or to make it grow. They just ate and drank and had a good time, squandering 
their money. When they had spent all, they sold their fields and gardens and finally their 
house. Thus, they became very poor and helpless; and because they did not know how to 
earn a living they had to go begging. One day, the Buddha saw the rich man's son leaning 
against a wall of the monastery, taking the left-overs given him by the samaneras; seeing 
him, the Buddha smiled. 

The Venerable Ananda asked the Buddha why he smiled, and the Buddha replied, 
"Ananda, look at this son of a very rich man; he had lived a useless life, an aimless life of 
pleasure. If he had learnt to look after his riches in the first stage of his life he would 
have been a top-ranking richman; or if he had become a bhikkhu, he could have been an 
arahat, and his wife could have been an anagami. If he had learnt to look after his riches 
in the second stage of his life he would have been a second rank rich man, or if he had 
become a bhikkhu, he could have been an anagami, and his wife could have been a 
sakadagamT. If he had learnt to look after his riches in the third stage of his life he would 
have been a third rank rich man, or if he had become a bhikkhu, he could have been a 
sakadagamT, and his wife could have been a sotapanna. However, because he had done 
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nothing in all the three stages of his life he had lost all his worldly riches, he had also lost 
all opportunities of attaining any of the Maggas and Phalas. 

Then the Buddha spoke in verse as follows: 

155. They, who in youth have neither led the Life of Purity nor have acquired wealth, 
waste away in dejection like decrepit herons on a drying pond deplete of fish. 

156. They, who in youth have neither led the Life of Purity nor have acquired wealth, lie 
helplessly like arrows that have lost momentum, moaning and sighing after the past. 
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Jaravaggo ekadasamo nitthito. 

End of Chapter Eleven: Ageing. 
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Chapter XII 

OJII 30§g00 

12. Attavagga 
Self (Attavagga) 
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XII. (1) Bodhirajakumara Vatthu 



Verse 157 

157. Attanance piyarh janna, rakkheyya narh surakkhitarh 
Tinnarh annatararh yamarh 1 , patijaggeyya pandito. 



157. If one knows that one is dear to oneself, one should protect oneself well. During any 
of the three watches (of life) the wise man should be on guard (against evil). 



Verse 157 

XII (1) The Story of Bodhirajakumara 

While residing at the Bhesakaja wood, the Buddha uttered Verse (157) of this book, 
with reference to Prince Bodhi (Bodhirajakumara) 

Once, Prince Bodhi built a magnificent palace for himself. When the palace was 
finished he invited the Buddha for alms-food. For this special occasion, he had the 
building decorated and perfumed with four kinds of scents and incense. Also, a long 
length of cloth was spread on the floor, starting from the threshold to the interior of the 
room. Then, because he had no children, the prince made a solemn asseveration that if 
he were to have any children the Buddha should step on the cloth. When the Buddha 
came, Prince Bodhi respectfully requested the Buddha three times to enter the room. But 
the Buddha, instead of moving, only looked at Ananda. Ananda understood him and so 
asked Prince Bodhi to remove the cloth from the door-step. Then only, the Buddha 
entered the palace. The prince then offered delicious and choice food to the Buddha. 
After the meal, the prince asked the Buddha why he did not step on the cloth. The 
Buddha in turn asked the prince whether he had not spread the cloth making a solemn 
asseveration that if he were to be blessed with a child, the Buddha would step on it; and 



1. yamarh: A night is divided into three watches. According to the Commentary, the watches in this context; 
are the three stages in Man's life, viz., childhood, youth and old age. 
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the prince replied in the affirmative. To him, the Buddha said that he and his wife were 
not going to have any children because of their past evil deeds. The Buddha then related 
their past story. 

In one of their past existences, the prince and his wife were the sole survivors of a 
shipwreck. They were stranded on a deserted island, and there they lived by eating birds' 
eggs, fledglings and birds, without any feeling of remorse at any time. For that evil deed, 
they would not be blessed with any children. If they had felt even a slight remorse for 
their deed at any stage of their lives, they could have a child or two in this existence. 
Then turning to the prince, the Buddha said, "One who loves himself should guard himself 
in all stages of life, or at least, during one stage in his life". 

Then the Buddha spoke in verse as follows: 

157. If one knows that one is dear to oneself, one should protect oneself well. During any 
of the three watches (of life) the wise man should be on guard (against evil). 

At the end of the discourse, Bodhirajakumara attained Sotapatti Fruition. 
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XII. (2) Upanandasakyaputtatthera Vatthu 



Verse 158 

158. Attanameva pathamarh, patirupe nivesaye 
Athannamanusaseyya, na kilisseyya pandito. 



158. One should first establish oneself in what is proper; then only one should teach 
others. A wise man should not incur reproach. 



Verse 158 

XII (2) The Story of Thera Upananda Sakyaputta 



While residing at the Jetavana monastery, the Buddha uttered Verse (158) of this 
book, with reference to Upananda, a thera of the Sakyan Clan. 

Upananda was a very eloquent preacher. He used to preach to others not to be 
greedy and to have only a few wants and would talk eloquently on the merits of 
contentment and frugality (appicchata) and austere practices (dhutarigas). However, he 
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did not practise what he taught and took for himself all the robes and other requisites 
that were given up by others. 

On one occasion, Upananda went to a village monastery just before the vassa. Some 
young bhikkhus, being impressed by his eloquence, asked him to spend the vassa in their 
monastery. He asked them how many robes each bhikkhu usually received as donation 
for the vassa in their monastery and they told him that they usually received one robe 
each. So he did not stop there, but he left his slippers in that monastery. At the next 
monastery, he learned that the bhikkhus usually received two robes each for the vassa; 
there he left staff. At the next monastery, the bhikkhus received three robes each as 
donation for the vassa; there he left his water bottle. Finally, at the monastery where 
each bhikkhu received four robes, he decided to spend the vassa. 

At the end of the vassa, he claimed his share of robes from the other monasteries 
where he had left his personal effects. Then he collected all his things in a cart and came 
back to his old monastery. On his way, he met two young bhikkhus who were having a 
dispute over the share of two robes and a valuable velvet blanket which they had 
between them. Since they could not come to an amicable settlement, they asked 
Upananda to arbitrate. Upananda gave one robe each to them and took the valuable 
blanket for having acted as an arbitrator. 

The two young bhikkhus were not satisfied with the decision but they could do 
nothing about it. With a feeling of dissatisfaction and dejection, they went to the Buddha 
and reported the matter. To them the Buddha said, "One who teaches others should first 
teach himself and act as he has taught". 

Then the Buddha spoke in verse as follows: 

158. One should first establish oneself in what is proper; then only one should teach 

others. A wise man should not incur reproach. 

At the end of the discourse the two young bhikkhus attained Sotapatti Fruition. 
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XII. (3) Padhanikatissatthera Vatthu 

Verse 159 
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159. Attanance tatha kayira, yathannamanusasati 
Sudanto vata dametha, atta hi kira duddamo. 

159. One should act as one teaches others; only with oneself thoroughly tamed should 
one tame others. To tame oneself is, indeed, difficult. 

Verse 159 

XII (3) The Story of Thera Padhanikatissa 

While residing at the Jetavana monastery, the Buddha uttered Verse (159) of this 
book, with reference to Thera Padhanikatissa. 

Thera Padhanikatissa, after taking a subject of meditation from the Buddha, left for 
the forest with five hundred other bhikkhus. There, he told the bhikkhus to be ever 
mindful and diligent in their meditation practice. After thus exhorting others he himself 
would lie down and go to sleep. The young bhikkhus did as they were told. They 
practised meditation during the first watch of the night and when they were about to go 
to bed, Padhanikatissa would get up and tell them to go back to their practice. When they 
returned after meditation practice during the second and third watches also he would say 
the same thing to them. 

As he was always acting in this way, the young bhikkhus never had peace of mind, 
and so they could not concentrate on meditation practice or even on recitation of the 
texts. One day, they decided to investigate if their teacher was truly zealous and vigilant 
as he posed himself to be. When they found out that their teacher Padhanikatissa only 
exhorted others but was himself sleeping most of the time, they remarked, "We are 
ruined, our teacher knows only how to scold us, but he himself is just wasting time, doing 
nothing". By this time, as the bhikkhus were not getting enough rest, they were tired and 
worn out. As a result, none of the bhikkhus made any progress in their meditation 
practice. 

At the end of the vassa, they returned to the Jetavana monastery and reported the 
matter to the Buddha. To them the Buddha said, "Bhikkhus! One who wants to teach 
others should first teach himself and conduct himself properly". 

Then the Buddha spoke in verse as follows: 

159. One should act as one teaches others; only with oneself thoroughly tamed should 
one tame others. To tame oneself is, indeed, difficult. 
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At the end of the discourse those five hundred bhikkhus attained arahatship. 
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XII. (4) KumarakassapamatuttherT Vatthu 



Verse 160 

160. Atta hi attano natho, ko hi natho paro siya 
Attana hi sudantena, natharh labhati dullabharh. 



160. One indeed is one's own refuge; how can others be a refuge to one? With oneself 
thoroughly tamed, one can attain a refuge (i.e., Arahatta Phala), which is so difficult 
to attain. 



Verse 160 

XII (4) The Story of the Mother of Kumarakassapa 

While residing at the Jetavana monastery, the Buddha uttered Verse (160) of this 
book, with reference to the mother of Kumarakassapa. 

Once, a young married woman asked permission from her husband to become a 
bhikkhunT. Through ignorance, she went to join some bhikkhunTs who were the pupils of 
Devadatta. This young woman was pregnant before she became a bhikkhunT, but she was 
not aware of the fact at that time. But in due course, the pregnancy became obvious and 
the other bhikkhunTs took her to their teacher Devadatta. Devadatta ordered her to go 
back to the household life. She then said to the other bhikkhunTs, "I have not intended to 
become a bhikkhunT under your teacher Devadatta; I have come here by mistake. Please 
take me to the Jetavana monastery, take me to the Buddha". Thus she came to the 
Buddha. The Buddha knew that she was pregnant before she became a bhikkhunT and 
was therefore innocent; but he was not going to handle the case. The Buddha sent for 
King Pasenadi of Kosala, Anathapindika, the famous rich man, and Visakha, the famous 
donor of the Pubbarama monastery, and many other persons. He then told Thera Upali to 
settle the case in public. 

Visakha took the young girl behind a curtain; she examined her and reported to 
Thera Upali that the girl was already pregnant when she became a bhikkhunT. Thera Upali 
then declared to the audience that the girl was quite innocent and therefore had not 
soiled her morality (sTIa). In due course, a son was born to her. The boy was adopted by 
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King Pasenadi and was named Kumarakassapa. When the boy was seven years old, on 
learning that his mother was a bhikkhunl, he also became a samanera under the tutelage 
of the Buddha. When he came of age he was admitted to the Order; as a bhikkhu he took 
a subject of meditation from the Buddha and went to the forest. There, he practised 
meditation ardently and diligently and within a short time attained arahatship. However, 
he continued to live in the forest for twelve more years. 

Thus his mother had not seen him for twelve years and she longed to see her son 
very much. One day, seeing him, the mother bhikkhunl ran after her son weeping and 
calling out his name. Seeing his mother, Kumarakassapa thought that if he were to speak 
pleasantly to his mother she would still be attached to him and her future would be 
ruined. So for the sake of her future (realization of Nibbana) he was deliberately stern 
and spoke harshly to her; "How is it, that you, a member of the Order, could not even cut 
off this affection for a son?" The mother thought that her son was very cruel to her, and 
she asked him what he meant. Kumarakassapa repeated what he had said before. On 
hearing his answer, the mother of Kumarakassapa reflected; "0 yes, for twelve years I 
have shed tears for this son of mine. Yet, he has spoken harshly to me. What is the use 
of my affection for him?" Then, the futility of her attachment to her son dawned upon 
her, and then and there, she decided to cut off her attachment to her son. By cutting off 
her attachment entirely, the mother of Kumarakassapa attained arahatship on the same 
day. 



One day, at the congregation of bhikkhus, some bhikkhus said to the Buddha, 
"Venerable Sir! If the mother of Kumarakassapa had listened to Devadatta, she as well as 
her son would not have become arahats. Surely, Devadatta had tried to do them a great 
wrong; but you, Venerable Sir, are a refuge to them!" To them the Buddha said, 
"Bhikkhus! In trying to reach the deva world, or in trying to attain arahatship, you cannot 
depend on others, you must word hard on your own". 

Then the Buddha spoke in verse as follows: 

160. One indeed is one's own refuge; how can others be a refuge to one? With oneself 
thoroughly tamed, one can attain a refuge (i.e., Arahatta Phala), which is so difficult 
to attain. 
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XII. (5) Mahakala Upasaka Vatthu 



Verse 161 

161. Attana hi kata rh pa parti, attajarh attasambhavarh 

Abhimatthati dummedharh, vajirarhva' smamayarh manirh. 



161. The evil done by oneself, arising in oneself, and caused by oneself, destroys the 
foolish one, just as a diamond grinds the rock from which it is formed. 



Verse 161 

XII (5) The Story of Mahakala Upasaka 



While residing at the Jetavana monastery, the Buddha uttered Verse (161) of this 
book, with reference to Mahakala, a lay disciple. 

On a certain sabbath day, Mahakala, a lay disciple, went to the Jetavana monastery. 
On that day, he kept the sabbath by observing the eight moral precepts (Uposatha sTIa) 
and listened to the discourses on the Dhamma throughout the night. It so happened that 
on that same nitht, some thieves broke into a house; and the owners on waking up went 
after the thieves. The thieves ran away in all directions. Some ran in the direction of the 
monastery. It was then nearing dawn, and Mahakala was washing his face at the pond 
close to the monastery. The thieves dropped their stolen property in front of Mahakala 
and ran on. When the owners arrived, they saw Mahakala with the stolen property. 
Taking him for one of the thieves they shouted at him, threatened him and beat him 
hard. Mahakala died on the spot. Early in the morning, when some young bhikkhus and 
samaneras from the monastery came to the pond to fetch water, they saw the dead body 
and recognized it. 



On their return to the monastery, they reported what they had seen and said to the 
Buddha, "Venerable Sir! The lay disciple who was at this monastery listening to the 
religious discourses all through the night has met with a death which he does not 
deserve". To them the Buddha replied, "Bhikkhus! If you judge from the good deeds he 
has done in this existence, he has indeed met with a death he does not deserve. But the 
fact is that he has only paid for the evil he had done in a past existence. In one of his 
previous existences, when he was a courtier in the palace of the king, he fell in love with 
another man's wife and had beaten her husband to death. Thus, evil deeds surely get one 
into trouble; they even lead one to the four apayas". 

Then the Buddha spoke in verse as follows: 
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161. The evil done by oneself, arising in oneself, and caused by oneself, destroys the 
foolish one, just as a diamond grinds the rock from which it is formed. 
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XII. (6) Devadatta Vatthu 



Verse 162 

162. Yassa accantadussTlyarh, maluva salamivotthatarh 
Karoti so tathattanarh, yatha narh icchatT diso. 



162. As the creeper (maluva) strangles the sal tree, so also, a really immoral person 
(overwhelmed by Craving) does to himself just what his enemy wishes him to do. 

Verse 162 

XII (6) The Story of Devadatta 

While residing at the Jetavana monastery, the Buddha uttered Verse (162) of this 
book, with reference to Devadatta. 

One day, some bhikkhus were talking amongst themselves when the Buddha came 
in and asked the subject of their talk. They answered that they were talking about 
Devadatta and then continued as follows; "Venerable Sir! Devadatta is indeed, a man 
without morality; he is also very avaricious. He has tried to gain fame and fortune by 
getting the confidence of Ajatasattu by unfair means. He has also tried to convince 
Ajatasattu that by getting rid of his father, he (Ajatasattu) would immediately become a 
powerful king. Having been thus misled by Devadatta, Ajatasattu killed his father, the 
noble king, Bimbisara. Devadatta has even attempted three times to kill to you, our most 
Venerable Teacher. Devadatta is, indeed, very wicked and incorrigible!" 



After listening to the bhikkhus, the Buddha told them that Devadatta had tried to kill 
him not only now but also in his previous existences. The Buddha then narrated the story 
of a deer-starlker. 



"Once, while King Brahmadatta was reigning in BaranasT, the future Buddha was 
born as a deer, and Devadatta was then a deer-stalker. One day, the deer-stalker saw the 
footprints of a deer under a tree. So, he put up a bamboo platform in the tree and waited 
with the spear ready for the deer. The deer came but he came very cautiously. The deer- 
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stalker saw him hesitating, and threw some fruits of the tree to coax him. But that put the 
deer on guard; he looked more carefully and saw the deer-stalker in the tree. He 
pretended not see the deer-stalker and turned away slowly. From some distance, he 
addressed the tree thus: '0 tree! You always drop your fruits vertically, but today you 
have broken the law of nature and have dropped your fruits slantingly. Since you have 
violated the natural law of trees, I am now leaving you for another tree'. 

"Seeing the deer turning away, the dear-stalker dropped his spear to the ground and 
said, 'Yes, you can now move on; for today, I have been wrong in my calculations". The 
deer who was the Buddha-to-be replied, '0 hunter! You have truly miscalculated today, 
but your evil kamma will not make any mistake; it will certainly follow you'. Thus, 
Devadatta had attempted to kill me not only now but also in the past, yet he had never 
successed". Then the Buddha continued, "Bhikkhus! Just as a creeper strangles the tree 
to which it clings, so also, those without morality, being overwhelmed by lust, are finally 
thrown into niraya". 



Then the Buddha spoke in verse as follows: 

162. As the creeper (maluva) strangles the sal tree, so also, a really immoral person 
(overwhelmed by Craving) does to himself just what his enemy wishes him to do. 

At the end of the discourse, many people attained Sotapatti Fruition. 
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XII. (7) Sarhghabhedaparisakkana Vatthu 

Verse 163 

163. Sukarani asadhuni, attano ahitani ca 

Yam ve hitanca sadhunca, tarn ve paramadukkararh. 

163. It is easy to do things that are bad and unbeneficial to oneself, but it is, indeed, 
most difficult to do things that are beneficial and good. 



Verse 163 

XII (7) The Story of Schism in the Order 
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While residing at the Vejuvana monastery, the Buddha uttered Verse (163) of this 
book, with reference to Devadatta, who committed the offence of causing a schism in the 
Order of the bhikkhus. 

On one occasion, while the Buddha was giving a discourse in the Veluvana 
monastery, Devadatta came to him and suggested that since the Buddha was getting old, 
the duties of the Order should be entrusted to him (Devadatta); but the Buddha rejected 
his proposal and also rebuked him and called him a "spittle swallower" (Khelasika). From 
that time, Devadatta felt very bitter towards the Buddha. He even tried to kill the Buddha 
three times, but all his attempts failed. Later, Devadatta tried another tactic. This time, he 
came to the Buddha and proposed five rules of discipline for the bhikkhus to observe 
throughout their lives. He proposed (i) that the bhikkhus should live in the forest; (ii) that 
they should live only on food received on alms-rounds; (iii) that they should wear robes 
made only from pieces of cloth collected from rubbish heaps; (iv) that they should reside 
under trees; and (v) that they should not take fish or meat. The Buddha did not have any 
objections to these rules and made no objections to those who were willing to observe 
them, but for various valid considerations, he was not prepared to impose these rules of 
discipline on the bhikkhus in general. 

Devadatta claimed that the rules proposed by him were much better than the 
existing rules of discipline, and some new bhikkhus agreed with him. One day, the 
Buddha asked Devadatta if it was true that he was trying to create a schism in the Order, 
and he admitted that it was so. The Buddha warned him that it was a very serious 
offence, but Devadatta paid no heed to his warning. After this, as he met Thera Ananda 
on his alms-round in Rajagaha, Devadatta said to Thera Ananda, "Ananda, from today I 
will observe the sabbath (Uposatha), and perform the duties of the Order separately, 
independent of the Buddha and his Order of bhikkhus". On his return from the alms- 
round, Thera Ananda reported to the Buddha what Devadatta had said. 

On hearing this, the Buddha reflected, "Devadatta is committing a very serious 
offence; it will send him to Avici Niraya. For a virtuous person, it is easy to do good deeds 
and difficult to do evil; but for an evil one, it is easy to do evil and difficult to do good 
deeds. Indeed, in life it is easy to do something which is not beneficial, but it is very 
difficult to do something which is good and beneficial". 

Then the Buddha spoke in verse as follows: 
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163. It is easy to do things that are bad and unbeneficial to oneself, but it is, indeed, 
most difficult to do things that are beneficial and good. 

Then on the Uposatha day, Devadattha, followed by five hundred Vajjian bhikkhus, 
broke off from the Order, and went to GayasTsa. However, when the two Chief Disciples, 
Sariputta and Moggallana, went to see the bhikkhus who had followed Devadatta and 
talked to them they realized their mistakes and most of them returnd with the two Chief 
Disciples to the Buddha. 
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XII. (8) Kalatthera Vatthu 

Verse 164 

164. Yo sasanarh arahatarh, ariyanarh dhammajlvinarh 
Patikkosati dummedho, ditthirh nissaya papikarh 
Phalani katthakasseva, attaghataya phallati. 

164. The foolish man who, on account of his wrong views, scorns the teaching of the 
homage-worthy Noble Ones (Ariyas) who live according to the Dhamma, is like the 
bamboo which bears fruit for its own destruction. 

Verse 164 

XII (8) The Story of Thera Kala 

While residing at the Jetavana monastery, the Buddha uttered Verse (164) of this 
book, with reference to Thera Kala. 

Once in Savatthi, an elderly woman was looking after a thera named Kala, like her 
own son. One day, hearing from her neighbours about the virtues of the Buddha, she 
wished very much to go to the Jetavana monastery and listen to the discourses given by 
the Buddha. So she told Thera Kala about her wishes; but the thera advised her against 
it. Three times she spoke to him about her wishes but he always dissuaded her. But one 
day, in spite of his dissuasions, the lady decided to go. After asking her daughter to look 
to the needs of Thera Kala she left the house. When Thera Kala came on his usual round 
of alms-food, he learned that the lady of the house had left for the Jetavana monastery. 
Then he reflected, "It is quite possible that the lady of this house is losing her faith in 
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me" So, he made haste and quickly followed her to the monastery. There, he found her 
listening to the discourse being given by the Buddha. He approached the Buddha 
respectfully, and said, "Venerable Sir! This woman is very dull; she will not be able to 
understand the sublime Dhamma; please teach her only about charity (dana) and morality 
(slla)". 

The Buddha knew very well that Thera Kala talking out of spite and with an ulterior 
motive. So he said to Thera Kala, "Bhikkhu! Because you are foolish and because of your 
wrong view, you scorn my Teaching. You yourself are your own ruin; in fact, you are only 
trying to destroy yourself". 

Then the Buddha spoke in verse as follows: 

164. The foolish man who, on account of his wrong views, scorns the teaching of 
homage-worthy Noble Ones (Ariyas) who live according to the Dhamma is like the 
bamboo which bears fruit for its own destruction. 



At the end of the discourse the elderly lady attained Sotapatti Fruition. 
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XII. (9) Culakala Upasaka Vatthu 



Verse 165 

165. Attana hi katarh paparh, attana sarhkilissati 
Attana a katarh paparh, attanava visujjhati 
Suddh? asuddhi paccattarh, nanno annarh visodhaye. 



165. By oneself indeed is evil done and by oneself is one defiled; by oneself is evil not 
done and by oneself is one purified. Purity and impurity depend entirely on oneself; 
no one can purify another. 



Verse 165 

XII (9) The Story of Cujakala Upasaka 

While residing at the Jetavana monastery, the Buddha uttered Verse (165) of this 
book, with reference to Cujakala, a lay disciple. 
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